Studies of Rig Veda

Hymns to Surya-Savitri



Hymns to Savitr:
RV 1.35, 2.38, 4.53, 4.54, 5.81, 5.82, 6.71, 7.38, 7.45

Hymns to Surya:
RV. 1.50, 1.115

Hymns to Pusan:
RV 1.42, 2.40

RV 1.35
rsi: hiranyastlpa angirasa; devata: 1st pada agni, 2nd pada mitravaruna, 3rd
pada ratri, 4th pada savita, 2-11 savita; chanda: tristup, 1,9 jagati
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Analysis of RV 1.35.
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hvayami agnim prathamam suastdye hvayami mitravarunav ihavase
hvayami ratrim jagato nivésanim hvayami devam savitaram ataye
1.035.01

Interpretation.
"I call to Agni first for wellbeing! I call to Mitra and Varuna here for increase! I call to

Night who introduces [all] to the manifested world! I call to the God Savitar for a
power of growth!”

ratrim jagato nivesanim (1.35.1), Sri Aurobindo translates as the Night
“which holds the world and all its unrevealed potentialities in her
obscure bosom.”

nivesani is derived from the root n/-vis, Causative, ‘to introduce, to
make enter and settle down’. So the phrase can be translated as ‘I call
for Night, an introducer into the manifested world’.

So, Rishi invokes Agni first for well-being, Mitra and Varuna for
protection and support, Ratri to locate us in the world, and the Divine
Savitar for our growth in this manifested world, Gtaye.

The second verse again mentions the dark space and Savitar, who now

himself introduces all mortal and immortal beings into the
Manifestation:
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3 krsnéna rajasa vartamano nivesayann amfrtam martiyam ca



hiranydyena savita rathena @ devo yati bhivanani pasyan 1.035.02

Interpretation.

“Expanding by or through the dark space, introducing and determining
the immortal and the mortal in Manifestation, the God Savitar comes in
his golden chariot, seeing all the becomings in this world.”

It is interesting that now Savitar is also called niveSayan, ‘introducing’,
‘placing’, ‘settling” as the Night in the previous verse. He is placing in
the Manifestion of the Divine both immortal gods and mortal creatures
for their interaction, as it were. This function of Savitar manifesting the
Divine by bringing all creatures together is central for understanding of
his role. For it is by the dark space that He returns to Himself: a krsnena
rajasa vartamanah, placing all in their right place during this Self
discovering return. (Cf. the ‘Ananda circuit’ by the Mother).
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yati devah pravata yati udvata yati Subhrabhyam yajaté haribhyam
3 devd yati savita paravato apa visva duritd badhamanah 1.035.03

Interpretation:

“"The God moves by the downward path, and he moves by the upward. By
the two horses he moves, who is of the Sacrifice!

From the beyond the God Savitar comes to us, destroying all the
difficulties on our path.”

This particular feature of Savitar to move in two directions is presenting
him as a Creator, who supports the Sacrifice, which is of the double
movement and exchange of consciousness between the higher and the
lower hemispheres (BhG 3.9-15). But himself he comes from the beyond
being neither in the higher nor in the lower hemisphere, but in both and
even beyond both of them. (cf. I8aUp 9-11)

The two horses also might symbolize the double character of his
manifestation, representing his double mastery and presence in the light
and in the night. So when he comes from the transcendental realms then
all the crookedness of the Night gets straightened up.
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abhivrtam kr$anair visvartipam hiranyasamyam yajatoé brhantam

asthad ratham savita citrabhanuh krsna rdjamsi tavisim dadhanah

1.035.04

Interpretation:




“Savitar has mounted his chariot, which is covered with pearls, and has a
golden pole, being vast and of the universal Form! He is full of varied
rays of light, who is of Sacrifice, yajatah, [moves] towards dark spaces,
establishing/ bearing power and might!”

The last phrase can be also translated as “establishing or holding
mightily the dark spaces”. For it is because of his presence that the dark
spaces have at all their might, it is because he is there hidden within
them that the falsehood can act with power. It is falsehood only on the
surface of its being, in the depth it is the luminous Truth hidden by the
darkness; therefore falsehood can act on the basis of truth only.

Vocabulary:
hiranyaSamya, mfn. having golden pegs RV.

krSana, n. a pearl, mother-of-pearl RV. i, 35, 4 and x, 68, 11 AV.
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vi janan chyavah Sitipado akhyan ratham hiranyapraiigam vahantah
$§asvad visah savitdr daiviyasya upasthe visva bhlvanani tasthuh
1.035.05

Interpretation:

“The white-footed Bay Horses of the Lord Savitar are carrying him in the
chariot with a golden fore-part, they see [and by seeing manifest] widely
all the beings who are born here in the material body, for all who have
entered this manifestation are for ever held in the lap of the Divine
Savitar together with all the worlds or becomings.”

It is a statement that all the manifestation of the Divine [the container
and the contained] is in care of Savitar. It is he who is manifesting all
the beings here with his two powers, brown and white-footed horses,
and all the worlds are in his lap.

Vocabulary:

Sitipad, (strong form -pad) mf(padi)n. white-footed RV. AV. Kaus.; blackfooted MW.
Siti, mfn. (perhaps fr. So) white L.; (cf. sita) black, dark-blue.

Syava, mfn. (connected with Syama) darkbrown, brown, dark-coloured, dark RV. AV.
Br. &c. drawn by brown or bay horses (said of chariots, Ved.) MW.; m. a brown
horse RV.

hiranyaprauga, mfn. having a golden fore-part (said of a chariot-pole) RV. i, 35, 5.
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tisré dydvah savitir dvd upastham’ éka yamasya bhivane virasat
anim na rathyam amrtadhi tasthur iha bravitu ya u tac ciketat 1.035.06

Interpretation:

“There are three heavens of Savitar: two are in his lap and one is in the
realm of Yama, the home of heroes. As on the pole of the car (all the
parts are fixed) similarly all the things which are immortal rest on him!
Here the one who perceives it should speak.”

Savitar has three heavens, two of which are close to him: the Higher and
Illuminded Mind, and one heaven: the proper Mind is in the realm of
Yama, the place where the souls take the physical body. The very fact
that Higher and Illumined Mind are in his proper domain, though they
are a part of the lower hemisphere of the Night, is a significant the
characteristic of Savitar, who expands by and through Night, manifesting
the Divine in the World.

Vocabulary:
virasah, mfn. (Nom.-sat}; vira prob. for vira) subduing or confining or
harbouring men (applied to Yama's heaven) RV. i, 35, 6.

ﬁwwmmmﬂww ﬁFﬁ%T
Tl s mwwmwwaﬁm Il g-034-09

vi suparnd antariksani akhyad gabhiravepa asurah sunithah
kivedanim siliriyah kas ciketa katamam dyam rasmir asya tatana
1.035.07

Interpretation.

“The one with perfect two wings (of the higher and lower hemisphere)
oversees and enlightens all the inner spaces between heaven and earth,
quivering deeply with the ecstasy of his supreme bliss; he is the Mighty
Lord, the perfect Guide!

Where is now Surya? Who can perceive? Where, to what heaven his Ray
has expanded?”

These are rhetoric sentences, which are meant to show the wonder of
the Rishi about the manifestation of the Supreme. "Where would the Ray
go or extend? to what [new or another] heaven, manifesting the Divine?
Who knows it here, who can clearly see it here?” In other words: “Who
can declare here the end of possibilities of the Divine Manifestation?”
“Who can say how far he has extended his Ray?”

Vocabulary:
gabhiravepas, mfn. moved deeply or inwardly , deeply excited RV. i, 35

.



GTE[_Q\GTFQH\%H Waﬁwwwwl
feam: WEWM@TWW Il g-034-0¢

astal vi akhyat kakubhah prthivyas tri dhanuva ydéjana sapta sindhin
hiranyaksah savita deva agad dadhad ratna dasuse variyani 1.035.08

Interpretation.

“The eight peaks of the Earth he has illumined with his look, and the
three regions of the desert, and the Seven Rivers! Shining with his
golden eyes the God Savitar should come and establish the treasures,
most desirable, for the giver of Sacrifice.”

Vocabulary:
kakubh, f. (cf. kakud) a peak, summit RV.

dhanvan, n. a bow RV.; dry soil, shore (samudasya; cf. dhanu) a desert,
a waste RV. &c. &c.

yojana, n. (sometimes m.; ifc. f. @) a stage or Yojana (i.e. a distance
traversed in one harnessing or without unyoking; esp. a partic. measure
of distance, sometimes regarded as equal to 4 or 5 English miles, but
more correctly = 4 KroSas or about 9 miles ; according to other
calculations = 2 1/2 English miles, and according to some = 8 Krosas)
RV. &c. &c.
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hiranyapanih savita vicarsanir ubhé dyavaprthivi antar Tyate
apamivam badhate véti siiriyam abhi krsnéna rajasa dyam rnoti 1.035.09

Interpretation:

“Savitar, with golden arms, active, enters the space in-between heaven
and earth. He removes all obstacles and compels the Sun to appear! And
by/through the dark space He moves towards Heaven!”

The key function of Savitar is stated here: abhi krsnena rajasa dyam
rnoti, ‘he approaches or moves towards heaven by the dark space’, or he
moves/spreads heaven by the dark space’. It is this characteristic which
makes Savitar the god of the Sacrifice, yajatah, for it is through and by
the darkness that he arrives at Heavenly light. Therefore it was
mentioned in the previous verse that there are three heavens of Savitar,
of which one is in the mortal heaven and the two are properly his:
Higher and Illumined Mind, in Sri Aurobindo’s terminology, and these two
are still the extensions of consciousness of Night. It is these two
heavens of Savitar, which actually make the connection with the supreme
light from above of the Intuitive and Ovemental levels. Thus He links the
higher and the lower hemisphere over these two regions of the Night,



spreading them, as it were, abhi krsnena rajasa dyam rnoti, ‘he
approaches or moves towards heaven by the dark space’.

Vocabulary:
vi, 2. P. (Dhaltup. xxiv , 39, veti) to go, approach , (either as a friend

i.e. "seek or take eagerly , grasp , seize , accept , enjoy", or as an
enemy i.e. "fall upon , attack , assail , visit , punish , avenge") RV. AV.
TS. Br.; to set in motion , arouse , excite , impel RV.; to further ,
promote , lead or bring or help any one to (two acc.) ib.

vicarsani, (vi-), mfn. very active or busy RV. TAr.

rnoti, 8. P. A. to go, move.
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hiranyahasto asurah sunithah sumrlikdh suavam’ yatu arvan
apasédhan raksaso yatudhanan asthad devah pratidosam grnanah
1.035.10

Interpretation.

“May the Mighty God and the Perfect Guide, with his golden hands, come
straight to us, bringing his own power for our growth and protection,
supremely gentle!

Driving away all the Rakshasas and Yatudhanas, the God stood there,
who is invoked in the Darkness!”

Again here we have a confirmation of Savitar’s relations with the Night;
he is the God who is invoked in the Night, pratidosam grnanah, driving
away all the Rakshasas and other demons, coming to us directly with his
support, protection, increase, mercy, perfect guidance, and mighty
power in his golden hands, he can always extend and save the soul in
the darkness.

Vocabulary:
svavas, mfn. (nom. -van) having or affording good protection RV.

pratidosam, ind. /n the evening , in the dark RV.
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yé te panthah savitah plrviyaso arenavah sukrta antarikse
tébhir no adya pathibhih sugébhi raksa ca no adhi ca brihi deva
1.035.11



Interpretation:

"0 Savitar, those paths of yours, which are first and pure, are well made
in the Antariksha. It is by those paths today, which are easy to travel,
you protect us, O God, and on those paths you protect us [from dark
forces].”

And again the presence of Savitar in the darkness is mentioned. It is his
ancient paths, purvyasah panthah, which are well made, sukrtah, on
which he can protect the travelers to the other shore and intercede for
them with the dark forces.

Vocabulary:
adhivac, to speak in favour of, advocate RV. VS.

adhibru, Ved. to speak in favour of (dat.) or favourably to (dat.) ,
intercede for.

Appendix

Savitar and the Night.

The secret of the Godhead returning or coming back to Himself over
the regions of the Night, of the Inconscient, is the secret process of
all manifestation. It is as if the Divine is revealing in detail his own
Being to his own Consciousness by rediscovering Himself anew in all
possible varieties, qualities and relations. To do so He had to create
first the fallen Consciousness, Bliss, Truth and Existence of his Infinite
Being and then to engage Himself with them, bringing them back, as it
were, to their full divine awareness and power. In this process of
engaging oneself the phenomena of Time, Space and Causality come
into being, organizing the fallen Consciousness, Bliss, Truth and Being
on the scale of gradual recovery to be able to reveal all the infinite
qualities of the Divine to the Divine in all possible ways: to know and
experience Itself not only in Its supreme Identity, as the Mother says,
but also in Its infinite Unity.

The Night conceals within her bosom the Lord growing towards
Himself. And the Dawn gradually reveals what the Night keeps hidden
there. The Dawn is the twin sister of the Night and the messenger of
Savitar. He follows her paths as the Lord and her husband traveling
from the beyond through the Night.

It is this fundamental characteristic of Savitar to be engaged with
Creation and to manifest things in and through the Night that makes
him a central figure among the Adityas.

The three heavens of Savitar mentioned in this hymn (1.35) are the
key to the understanding of this manifestation, for there is a place in
the Night where the Night is no more, as it were, the two heavens of
Savitar: Higher and Illumined Mind. These are the realms which none
of the lower creatures from the Infinite Night can reach, although they
can distort the outcome of it in the lower regions when it passes
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through the mental, vital and physical domains, where they have their
access to, but they cannot stay in the regions of the Higher and
Illumined Mind, and still these regions are within the lower
hemisphere, at the top of it.

It does not mean that Savitar is restricted only to these three
heavens. In the hymn of Vamadeva RV 4.53.5 to Savitar, we find such
a verse:

trir antariksam savita mahitvana tri rajamsi paribhis trini rocana/
tisré divah prthivis tisra invati tribhir vratair abhi no raksati tmana//

“Savitar is thrice surrounding with his mightiness Antariksham and its
three spaces, and the three luminous realms, rocana, setting three
heavens in motion and three earths, protecting us as if surrounding by
himself with his three laws.”

Vamadeva depicts Savitar as the all including, transcendental and at the
same time an involved Godhead, which is the power of Ritam, a direct
characteristic of the Supramental Dynamic Truth of things in their right
positioning and relations. For He includes also the three luminous realms
of trini rocana and all that is below it, making the three heavens and the
three earths grow, revealing all the wonders of the Divine Manifestation
on the scale of time and space.

The Divine Dynamism presupposes two different relations: (1) the
enclosing, upholding, containing the whole, and (2) the involvement in it,
participating, being contained. It is only with the Supramental realization
that these two principles of the Divine Dynamism can be fully
harmonized and perceived.

The Night is a container which holds the Divine and yet it is contained by
the Divine. And this is Savitar who embraces the Night from both ends as
Shyavashva Atreya describes it in his hymn:

utad yasi savitas trini rocana uta sdryasya rasmibhih sam ucyasi
utd ratrim ubhayatah pariyasa utd mitré bhavasi deva dharmabhih
5.081.04

4. And thou reachest,! O Savitri, to the three luminous heavens; and
thou art utterly expressed by the rays of the Sun; and thou
encompassest the Night upon either side; and thou becomest by the
law of thy actions the lord of Love, O God.?

Interpretation.

1 My note: that is why it is said that Savitar goes or reaches the three luminous realms, yasi
savitas trini rocana, matching or fitting with the rays of Surya, the Supramental Sun, siiryasya
raSmibhih sam ucyasi, which implies the movement from another side: from within and
through the darkness. And that is how he encompasses the Night from both sides. This is the
Secret of the Veda.

2 4, But also thou goest, O Savitri, to the three shining worlds of heaven and thou art made
manifest by the rays of the Sun, and thou encirclest on both sides the Night, and thou
becomest Mitra, O god, with his settled laws of Truth.
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"0 Savitar, you move towards the three luminous realms of Svar
(Intuitive Mind, Overmind and Supermind), totally fit with the Rays of
the Sun (the outpouring of the Supramental Light), enclosing Night
from both sides: from above and from below, and by your laws, which
are supporting the Manifestation throughout, you thus become Mitra,
the Supreme Consciousness of the Divine Mother, Aditi, creating all
that is in your all measuring perception.”

The profound perception here is that the Light of Savitar is rising to
Svar and inclosing the Night from both sides, manifesting a perception
of simultaneous oneness with transcendental.

There is a passage in the Secret of the Veda, where Sri Aurobindo
explains the phenomena of the Vedic Night:

“But the cave is only the home of the Panis, their field of action is
earth and heaven and the mid-world. They are the sons of the
Inconscience, but themselves are not precisely inconscient in their
action; they have forms of apparent knowledge, mayah, but these are
forms of ignorance the truth of which is concealed in the darkness of
the inconscient and their surface or front is falsehood, not truth. For
the world as we see it has come out of the darkness concealed in
darkness, the deep and abysmal flood that covered all things, the
inconscient ocean, apraketam salilam (X.129.3); in that non-existence
the seers have found by desire in the heart and thought in the mind
that which builds up the true existence. This non-existence of the
truth of things, asat, is the first aspect of them that emerges from the
inconscient ocean; and its great darkness is the Vedic Night, ratrim
jagato nivesanim (1.35.1), which holds the world and all its unrevealed
potentialities in her obscure bosom. Night extends her realm over
this triple world of ours and out of her in heaven, in the mental
being, Dawn is born who delivers the Sun out of the darkness
where it was lying concealed and eclipsed and creates the
vision of the supreme Day in the non-existence, in the Night,
asati ketum. It is therefore in these three realms that the battle
between the Lords of Light and the Lords of the Ignorance proceeds
through its continual vicissitudes.”




RV 2.38

rsi: grtsamada (angirasa Saunahotra pascad) bhargava Saunaka;

devata: savita; chanda: tristup
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Analysis of RV 2.38
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Ud u sya devah savita savaya Sasvattamam tadapa vahnir asthat
ndnam devébhyo vi hi dhati ratnam athabhajad vitihotram suastad 2.038.01

Interpretation:

“Stood up this God Savitar to move things upward, most constant work he
does to carry [all to summits].

Thus holds he wide indeed the treasure for the gods, made the power of
movement shared [by all].”

Savitar is called vahni, the carrier, (from root vah, to carry). Agni, Indra
and Maruts are also called vahni, for they carry the being to the summit of
its consciousness. He also has treasure for the gods, they all want to have,
the treasure of the Supreme Being and Consciousness, and the power that
moves all towards it is distributed by him among all in their wellbeing. In
other words when the manifestation of the Divine fully takes place it will be
in the form of Wellbeing of All.

Vocabulary:
vanhi, m. any animal that draws or bears along, a draught animal, horse,

team RV. AV. VS. TBr.; any one who conveys or is borne along (applied to a
charioteer or rider, or to various gods, esp. to Agni, Indra, Savitr , the
Maruts &c.) RV. AV.; N. of Soma (as "the flowing or streaming one") RV. ix
, 9, 6 &c. the conveyer or bearer of oblations to the gods (esp. said of
Agni, "fire", or of the three sacrificial fires) RV.

tadapas, mfn. accustomed to that work or to do that RV. ii, 13, 3 and 38, 1
ind. /n the usual way , v , 47 , 2.

vitihotra, mfn. /nviting to enjoyment or to a feast ib.; invited to a feast (as
gods) VS.

viti, 1 f. (dat. vitaye often used as inf.) enjoyment, feast, dainty meal, full
draught &c. RV. advantage, profit ib. (L. also light, lustre = gati, prajana,
dhavana)
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visvasya hi srustaye deva Grdhvah pra bahava prthldpanih sisarti
apas cid asya vratd a nimrgra ayam cid vato ramate parijman 2.038.02



14

Interpretation.

“Standing high for all to hear and follow [his command], he stretches his
arms forward, having broad arms.

The Cosmic Waters are devoted (attached) to his way of action, vrata a
nimrgra, and the Cosmic Life Force rests in his law in a whirling circle.”

Vocabulary:

Srusti, f. obedience, complaisance, willing service; ind. "willingly, gladly,
immediately, quickly, at once" RV.; confidence in (with gen.) RV. mfn.
obedient, willing ib.

nimrgra, mfn. attached or devoted to (loc. with a) RV. ii, 38, 2.

parijman, mfn. (gam) running or walking or driving round, surrounding,
being everywhere, omnipresent (said of the sun, of the clouds, of sev. gods
&c.) RV. AV. (as loc. or ind. all around, everywhere RV.)
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asubhis cid yan vi mucati niinam ariramad atamanam cid étoh
ahyarsinam cin ni ayam avisyam anu vratam savitir méki agat 2.038.03

Interpretation.

“Even though he is moving by the fast steeds now he set them free! Even
he made the moving thing rest in its movement!

Even he came down to the desire of those who move with the Python and
Night followed the Savitar’s will and way of his action.”

‘Moving by/with the fast ones he can release them [in his supreme stillness]
at once, in this moment of his eternal time, ninam. Being in the motion it
could stay immobile.

He has descended to the bottom of the Pythons’ desire, and the Night
followed Savitar’s way of action.’

Because Savitar has reached the bottom of that which is desired by the
forces of the Python, the Night is following his way of action.

Vocabulary:
at 1. P.A. atati (Naigh. ; p.atat or atamana}), to go constantly, walk, run

RV.

ahyarsu, mfn. gl/iding or shooting like a snake (perhaps N. of a bird) RV.
ii,38, 3.

moki, f. “releaser”, night RV. ii , 38 , 3 (Naigh. i, 7).

avisya, f. desire, ardour RV. ii , 38 , 3.

ni-ya P. -yati, to pass over (with a carriage) RV.; to come down to (acc.); to
fall into, incur (acc.);
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vrata, n. will, command, law, ordinance, rule RV., dominion, rea/m RV.
sphere of action, function, mode or, manner of life, manner, usage, custom
RV. &c.

nunam, ind. now, at present, just, immediately, at once, for the future now
then, therefore (esp. in later lang.) certainly, assuredly, indeed (also in
questions e.g. kada n-, when indeed? kva n-, where indeed?) RV. &c. &c.
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punah sam avyad vitatam vayanti madhya kartor ni adhac chakma dhirah
Ut samhdyasthad vi rtimt adardhar aramatih savitd deva dgat 2.038.04

Interpretation:

“What was spread out in the vast by Savitar, She (the Night) weaves again
anew, reweaving all; the powerful and wise [Savitar] leaves his work in the
middle, half-done.

Having arisen he stood up holding the seasons apart [of the Sacrificial
Year], Savitar, the God came to us with his Mind full of luminous Rays.”

It is a very mysterious statement: “what was created, spread vi-tatam by
Savitar, the Night, which is clear from the previous verse, is weaving again
totally afresh, and Savitar skillful or thoughtful, dhirah, leaves his action,
Sakma, undone in the middle of his work, finishing half of his work. He is
leaving his work for her to finish, whereas she is re-weaving it again, all
what he has done and completing the other half what he did not complete.
The meaning of this verse is profound. The Night is the doer, the executive
power of all His beginnings. It can be seen as a first imagery of the concept
of Purusha and Prakriti in the later post Vedic literature, where Purusha is
seen as Anumanta, the Sanctioner and Prakriti is the Executrix. This verse
is showing the importance of the work of the Night in the Manifestation of
the Divine. She is re-weaving afresh all what was spread by Savitar, she is
arranging and rearranging all the light and power and bliss which He
spreads out for her to manifest. It also shows a deeper relation of the Lord
and Spouse than that of Purusha and Prakriti in Sankhyaic paradigm, where
Purusha is only Saksin, a Witness. He is also an Anumanta, and ISvara, as
Sri Aurobindo explains it to Pavitra.

Vocabulary:
Sakman, n. power, strength, capacity RV.; energy, action ib.

nidha, 1. P. A, to put or lay down, deposit, lay up, preserve (A. for one's
self) to intrust, commit, present to (dat. or loc.); put into, fix in (loc., or
loc. with antar ifc.) RV. &c. &c.

samha, 1. A -jihite, (pr. p.-jihana), to rise up RV. Br.; 2. P. -jahati, to leave
together; to give up , abandon MBh.

adardhar, 3 pers., sing, Intensive (dardharsi) from dhr;
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aramati, f. "readiness to serve, obedience, devotion (generally personified
as) a goddess protecting the worshippers of the gods and pious works in
general RV. ; (mfn.) patient; mfn. without relaxation or repose RV. ii , 38 ,
4 and viii , 31, 12.
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nanaukamsi duriyo visvam ayur vi tisthate prabhavah $6ko agnéh
jyéstham mata sidnave bhagam adhad anv asya kétam isitdm savitra
2.038.05

Interpretation:

“The Flame of Agni breaking through [the darkness] in his violent marching
forward spreads all over the universal life [expressed as] various dwelling
places [for the dwellers]. The Mother establishes for her Son the best
portion of delight and accordingly the Consciousness is sent by Savitar.” 3

Vocabulary:
Soka, mfn. (Suc) burning, hot AV.; m. flame, glow, heat RV. AV. ShBr.;

sorrow, affliction, anguish, pain, trouble, grief for (gen. or comp.) RV. &c.
&c.

durya, mfn. belonging to the door or house RV. m. pl. a residence (cf. Lat.
fores) ib.

okas, n. house, dwelling, place of abiding, abode, home, refuge, asylum RV.
AV. MBh. BhP.

keta, m. (from cit) desire, wish, will, intention ["wealth", "atmosphere, sky"
Say.] RV. VS. TS.; a house, abode BhP.; mark, sign BhP. i , 16 , 34;
apparition, shape Naigh. iii , 9.
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samavavarti visthito jigisur visvesam kamas$ caratam amabhit
$asvam apo vikrtam hitvi agad anu vratam savitur daiviyasya 2.038.06

Interpretation:
“Again He comes back (=Agni), opening wide, desiring victory! Within all
moving beings he has become [the] Desire!

? Griffith’s translation: ‘Through various dwellings, through entire existence, spreads, manifest, the
household light of Agni. The Mother gives her Son the goodliest portion, and Savitar hath sped to meet his
summons.’
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Having left the imperfect work behind, constant in his aspiration, He moves
ahead, following the Law of the Divine Savitar.” *

This verse indicates the relations of the Agni and Savitar. Agni is working
out the urging growing consciousness of the Lord from within the creation.
But whatever work he has done he leaves it behind and follows the Law of
Action of the Divine Savitar, introducing a new divine energy into creation.

Vocabulary:
vrt, 1. A; [in Veda also vavartti and [once in RV. vartti] ; to turn , turn round , revolve ,

roll (also applied to the rolling down of tears) RV. &c. &c.

ama, ind. (Ved. instr. fr. ama q.v.) (chiefly Ved.) at home, in the house, in the house of
(gen.), with RV. &c.; together Paln2. 3-1, 122; also amanta m. the end, of the ama (-
vasya) night ib.

Sasvat, mfn. perpetual, continual, endless, incessant, frequent, numerous, many (esp.
applied to the ever-recurring dawns) RV. all, every RV. AV. TBr.
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tvaya hitam apiyam apsu bhagam dhanvanu @ mrgayaso vi tasthuh
vanani vibhyo nakir asya tani vrata devasya savitir minanti 2.038.07

Interpretation.

“In the Waters of Being you have established the watery portion of
enjoyment, and all the seekers of delight move out spreading through the
desert in search of it, and for the bird-souls you have put enjoyment-
woods; none can diminish the establishments of the God Savitar.“®

Two establishments of delight are mentioned here: 1) it is the waters for all
beings seeking after the delight of existence in the desert (unconscious
body), and the 2) is the woods as the embodiment of Soma in matter for
the loftier beings: souls and probably other gods. One is for the desert body
to seek its transformation by the divine rain of heaven, and the other is for
the souls involved in a search of their enjoyment in the embodiment of the
Divine. In other words: one is for the growth of consciousness in the
instrumentation of life, mind and body, which were untouched by the
Divine, and the other is for the growth of the soul in the body.

Vocabulary:
dhanvan, n. @ bow RV. &c.; a desert, a waste RV. &c. &c.

* Griffith’s translation: “He comes again, unfolded, fain for conquest: at home was he, the love of all things
moving. Each man hath come leaving his evil doings, after the Godlike Savitar's commandment.”

> Griffith’s translation: The wild beasts spread through desert places seeking their watery share which thou
hast set in waters. The woods are given to the birds. These statutes of the God Savitar none disobeyeth.
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yadradhiyam varuno yoénim apyam anisitam nimisi jarbhuranah
visvo martando vrajam a pasur gat sthasd janmani savita vi akah 2.038.08

Interpetation:

“Stirring constantly in the time of closing eyes, moves Varuna to his origin
of primary waters!

All those who sprung from this dead substance (born in the body) and can
see, come back to their home [as a place of rest]. According to the place
they must occupy, Savitar shaped their kind.” ®

It is a description of the creatures, as the souls, living in the darkness, who
cannot be totally and constantly stay awakened, for they dwell in the
material body made out of darkness. They need to take rest in their Vraja,
Stall, place of rest, where they can find temporarily refuge from the forces
of Inconscient. So, Savitar makes for everyone a place for this purpose,
shaping their births and their kind according to the place they must occupy
in this manifestation of the Divine in the Darkness. The fact that we must
sleep and reconnect with the source of our innermost being every night is a
proof of this supreme arrangement.

Vocabulary:
yat, 2 ind. (obs. abl. ya) /inasmuch as, so far as, as long as, since RV. AV. ;

mfn. going, moving &c. (in RV "travelling", as opp. to ava-sita, "resting").
radhya, mfn. to be accomplished or performed RV.

yadradhyam, ind. (prob.) as far or as well or as quickly as possible RV. ii ,
38, 8.

nimis, f. winking or twinkling of the eye (cf. a-nimis) shutting the eyes,
falling asleep RV. AV.

anisitam, ind. incessantly RV. ii , 38, 8 and ix , 96 , 2.

jarbhurana, (prob. a secondary form of bhr not in Dhatup.), P.A, bhurati, to
move rapidly or convulsively , stir , palpitate , quiver , struggle (in
swimming) RV.: Intens. jarbhuriti (p. jarbhurat, -rana}), to flicker (as fire)
ib.

martanda, m. "sprung from a (seemingly) lifeless egg", a bird RV. Br. "bird
in the sky", the sun.

vraja, m. (fr. vrj) a fold, stall, cow-pen, cattle-shed, enclosure or station of
herdsmen RV. &c. &c.

sthasas, ind. according to (its) place RV.

% Griffith’s translation: With utmost speed, in restless haste at sunset Varuna seeks his watery habitation.
Then seeks each bird his nest, each beast his lodging. In due place Savitar hath set each creature.
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na yasya indro varuno na mitré vratdm aryama na minanti rudrah
na aratayas tam idam suasti huvé devam savitaram namobhih 2.038.09

Interpretation.

“"Whose establishment of action cannot be measured out (diminished), by
none of the godheads: Indra, Varuna, Mitra, Aryaman, Rudra, nor by the
forces of Darkness, who do not know how to give/sacrifice.

Him I call here as The Well-Being, the God Savitar I invoke by my
manifold/integral surrendering.”
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bhagam dhiyam vajayantah pdramdhim narasamso gnaspatir no avyah
ayé vamasya samgathé rayinam priya devasya savituh siyama 2.038.10

Interpretation.

“They all (gods) increase his delight and his thought and his fullness here in
the body. May the Lord of the Divine Energy, praised by the souls, protect
and nourish us in our growth.

In the blissful center of the riches, may we become dear to the God
Savitar.”

Vocabulary:

gnaspati, m. the husband of a divine wife RV. ii , 38, 10.

Vajaya, (cf. vaj) Nom. P. A. -yati, -te, (inf. vajayadhyai), to race, speed, hasten, run,
contend, vie RV. to urge on, incite, impel ib. AV. Pan5cavBr. P.; to worship Naigh. iii ,
14; to fan, kindle (considered as Caus. of va) Paln2. 7-3 , 88.

puramdhi, mfn. (etym. much contested; prob. fr. acc. of 1. or 3. pur and dha, "bearing
fulness" or "bearing a body") prolific, not barren (lit. and fig.), bountiful, munificent,
liberal RV. VS. TS.; liberality, munificence, kindness (shown by gods to man e.g. RV. i,
5, 3; 158 2 &c. ; or by man to gods in offering oblations e.g. i, 123, 6; 134, 3 &c. ;
also personified as goddess of abundance and liberality e.g. vii , 36 , 8 &c.)

aye/aye ind. a vocative particle , an interjection (of surprise , recollection , fatigue , fear
, passion , especially used in dramas , cf. ayi).

samgatha, m. meeting-place , centre RV. TBr.; confiict, war Naigh.
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asmabhyam tad divd adbhyah prthivyas tvaya dattam kamiyam radha a gat
$§am yat stotfbhya apaye bhavati uruséamsaya savitar jaritré 2.038.11

Interpretation:

“Thus should that come to us, given by you, the desired wealth from the
earth and heaven and the waters! May peace be for those you affirm you in
their life and for the friend who helps to reach (the wealth), and for the
singer pointing to the vastness.”

Vocabulary:
api, m. an ally, a friend, an acquaintance RV. VS. (according to Say. on RV.

ii , 29 , 4 , from the Caus.) causing to obtain [wealth &c.]; (mfn.) ifc.
reaching to, entering.

RV 4.53
rsi: vamadeva gautama; devata: savita: chanda: jagati
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Analysis of RV 4.53
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tad devasya savitlr variyam mahad

vrnimahe asurasya pracetasah

chardir yéna dasuse yachati tmana

tdn no maham’ (d ayan devd aktubhih 4.053.01

Interpretation:

“That greatness of the God Savitar we choose, of the Powerful One, whose
consciousness is turned ever forward; That by which he gives protection to
the giver of the Sacrifice, by which the great God himself is rising in the
Night.”

Vocabulary:
chardis n., a fence, secure place or residence RV.

aktu, m. tinge, ray, light RV.; dark tinge , darkness , night RV. , (-os, -
ubhis) ind. at night RV.
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divé dharta bhuvanasya prajapatih
pisangam drapim prati muficate kavih
vicaksanah prathdyann aprnann uru
ajijanat savita sumnam ukthiyam 4.053.02

Interpretation:

“He upholds the Heaven, the Creator of the World. He puts on his golden
garment, the Poet-Seer!

Seeing widely and in detail, spreading far, filling the vastness by himself,
Savitar has generated the perfect Thought which deserves expression by
the Word.”

Vocabulary:
drapi, m. mantle, garment RV. AV.

piSanga, mf()n. reddish, reddish-brown or -yellow, tawny RV. &c. &c.;
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apra rajamsi diviyani parthiva

$lékam devah krnute svaya dharmane

pra bahd asrak savita savimani

nivesayan prasuvann aktubhir jagat 4.053.03

Interpretation.

“He filled the spaces of heaven and earth by Himself, the God who creates
the Word to sustain Himself!

Savitar has stretched his arms to all who move here to guide them,
introducing and leading them in the night here!”

Vocabulary:
apra, P. to fulfil to accomplish any one's desire (kamam).

saviman, n. (only in Loc,) setting in motion, instigation, direction,
guidance RV. VS.

prasrj, P., (aor. P. -asrak A. -asrksata) , to /et loose , dismiss , send off
to (acc.) RV. &c. &c.; to stretch out (the arms) RV.
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adabhiyo bhivanani pracakasad

vratani devah savitabhi raksate

prasrag bahil bhdvanasya prajabhiyo
dhrtavrato mahd djmasya rajati 4.053.04

Interpretation:

“Invincible illumines all the worlds; the God Savitar protects his laws of
existence from all sides!

He stretched his hands to help all creatures in the world of becoming, [and]
holding firm to his [supreme] laws, shining in his great march forward.”

Vocabulary:
ajma, m. (aj) , career , march RV.

adabhya, mfn. free from deceit, trusty not to be trifled with RV.
dabh/dambh, 1., to hurt, injure , destroy RV. AV. TS. ShBr.
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trir antariksam savita mahitvana

tri rajamsi paribhis trini rocana

tisro divah prthivis tisra invati

tribhir vratair abhi no raksati tmana 4.053.05

Intepretation.:

“Savitar is thrice surrounding Antariksham with his might and its three
spaces, and the three luminous realms, rocana, setting three heavens in
motion and three earths, protecting us [as if surrounding] by himself
with his three [supreme] laws.”

Vamadeva depicts Savitar as the all including, transcendental and at the
same time an involved Godhead, which is the power of Ritam, a direct
characteristic of the Supramental Dynamic Truth of things in their right
positioning and relations. For He includes also the three luminous realms
of trini rocana and all that is below it, making the three heavens and the
three earths grow, revealing all the wonders of the Divine Manifestation
on the scale of time and space.
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brhatsumnah prasavitda nivésano

jagata sthatur ubhayasya yé vasi

sa no devah savita Sarma yachatu

asmé ksayaya trivaritham amhasah 4.053.06

Interpretation:

“The Father is He, who creates, whose Perfect Thought is in the Vast, who
introduces and settles all [in this manifestation]; the Lord of both that
moves and moves not! May the God Savitar grant us protection from the
Narrowness with his triple coverings to dwell in us!”

Vocabulary:
prasavitr, m. (for 1. see pra 1. su) a begetter, father;

niveSana, mf(i)n. entering (ifc.) Hariv.; (fr. Caus.) bringing to rest,
providing with a resting-place RV. TS. AV.; hiding or dwelling-place of
any kind , nest, lair , camp , house , home RV. &c. &c.
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agan deva rtubhir vardhatu ksayam
dadhatu nah savita suprajam isam
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sa nah ksapabhir ahabhi$ ca jinvatu
prajdvantam rayim asmé sam invatu 4.053.07

Interpretation:

“Arriving, with his powers which are arranging all the sacrificial seasons, he
should grow in our home. Savitar should establish in us our true impulsion
of perfect creation, suprajam isam' He should urge us nights and days,
activating within us the wealth which is bearing this perfect creation!”

Vocabulary:

ksapa, f. night RV. iv, 53, 7 (instr. pl. -pabhis) AitBr. i, 13 MBh. &c.

jinv, 1.P.; to move one’s self; be active or lively (Naigh.ii , 14) RV. AV.; to
urge on , cause to move quickly , impel , incite RV. AV.; to refresh ,
animate RV. VS. AV. AitBr. to promote , help , favour RV. AV. to help any
one (acc.) to anything (dat.) RV.; to receive favourably (prayers or acts of
devotion) RV. i, 157.

RV 4.54
rsi: vamadeva gautama; devata: savita;
chanda: jagati, 6 tristup
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Analysis of RV 4.54
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abhid devah savita vandiyo nd na idanim ahna upavaciyo nibhih
vi yé ratna bhajati manavébhiyah $réstham no atra dravinam yatha dadhat
4.054.01

Interpretation:

“The God Savitar became for us worthy of adoration! Now, before the Day,
he should be called upon by men!

As he is the one who distributes the (seven) jewels to men, thus he should
establish the best wealth for us here.”

The second half of the verse literary says: “the one who [gives] the jewels
for the people, as he established thus the best thing for us here.” What is
striking in this statement is a subtle connection between receiving the
wealth from Savitar, his unmixed delight of things and their proper and true
positioning and relations, for oneself and the effect it has on all others, and
vise versa. It seems that it is the essential characteristic of the Dynamic
Truth, Ritam, for once it is received by one person it has an effect on all
other people and their relations; it puts in order a wider range of things
than those which constitute a separate life. And this is the meaning of the
Sacrifice. The personal salvation even if it will be effectuated by this
process is not the central focus here but the Force itself which changes All.
Becoming a centre of this Force one may gain personal liberation, (as Sri
Aurobindo explains it to Pavitra) but it is not the central focus and meaning
of its working; it effectuates changes all over in manifestation, and the
personal gains simply fall out of focus, for it is in the very nature of this
Force to sustain All and to manage the growth of All.
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devébhyo hi prathamam yajiiyebhiyo
amrtatvam suvasi bhagam uttamam
ad id damanam savitar vi Grnuse
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Interpretation:

“For you indeed first create a supreme portion of delight, an immortality,
for the Gods, worthy of Sacrifice! And then you open up to men their
portion of delight, O Savitar, which they may experience in their successive
lives.”
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This verse is very similar to the Gita’s verse: sahayajfiah prajah srstva
purovaca prajapatih, anena prasavishyadhvam esa vo'stv istakamadhuk/
3.10

Devan bhavayatanena the deva bhavayantu vah/ parasparam bhavayantah
Sreyah param avapsyatha/ 3.11

What is interesting here is that the word pra-savisyadhvam is used, as if
from the Vedic usage of Savitar, meaning ‘you should urge/impel/create
each other by the sacrifice, which should be a Cow for realization of all your
Desires.”

manusebhyah, which means that reincarnation was understood in the Veda.
So Savitar is imparting the share of delight in the successive lives of men,
which is very similar to what Bhagavan Sri Krishna represents in the Gita.
The word bhagavan means the Master of Delight. In the Veda it is Bhaga
Savitri.

Vocabulary:

daman, 1 n. m. a giver, donor RV. (da-) n. giving, a gift RV.

andcina, mfn. (fr. anv-afc), coming after, successive; RV. iv, 54 , 2

arnu- (connected with 1.vr) cl. 2. P. Al. Urnoti and Urnauti, Pan2. 7-3 , 90,
to cover , invest , hide , surround AV. vii , 1, 2
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acitti yac cakrma daiviye jane

dinair daksaih prabhtti parusatvata
devésu ca savitar manusesu ca

tuvam no atra suvatad anagasah 4.054.03

Interpretation:

“If we, being men, as we are in our nature, have done something which has
no sense in the eyes of our divine nature, because of our weak
discrimination or insolent egoism, you, O Savitar, amend this mistake and
make us sinless here [on earth] among gods and among men.”

To be sinless (true, direct) among gods and among men simultaneously is
the goal of the realization of the Dynamic Truth, Ritam. It means that all
things, divine and human, are already in Harmony. For how can one be
sinless or true in the context of heavenly and earthly life at the same time?
Moreover it seems that there is no truer harmony of things is possible. The
heaven and earth have to be ‘equal and one’, as they were at the beginning
of Creation in its Supramental Unity.
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“For all problems of existence are essentially problems of harmony. They
arise from the perception of an unsolved discord and the instinct of an
undiscovered

agreement or unity. To rest content with an unsolved discord is
possible for the practical and more animal part of man, but
impossible for his fully awakened mind, and usually even his practical
parts only escape from the general necessity either by shutting out the
problem or by accepting a rough, utilitarian and unillumined compromise.
For essentially, all Nature seeks a harmony, life and matter in their own
sphere as much as mind in the arrangement of its perceptions. The greater
the apparent disorder of the materials offered or the apparent
disparateness, even to irreconcilable opposition, of the elements that have
to be utilised, the stronger is the spur, and it drives towards a more subtle
and puissant order than can normally be the result of a less difficult
endeavour.”’

This passage says in other words that we all willingly or unwillingly are in
the process of Manifestation by the Dynamic Truth, which is recognized by
the Nature as the process of harmonization.

Vocabulary:
acitti, f. want of sense, infatuation RV. AV.; (figuratively said of) an

infatuated manRV. iv, 2 , 11; VS.

dina, mfn. (fr. 3. di) scarce, scanty RV.; depressed, afflicted, timid, sad
miserable, wretched Mn. MBh. Kalv. &c.

purusatva, n. manhood, manl/iness MBh. Pur.; (-tva-ta) ind. after the
manner of men RV.

prabhuti, /mperious demeanour , violence RV. iv , 54 , 3; sufficiency RV.
TBr.; a ruler, lord (?) RV. viii , 41 , 1.
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na pramiye savitlr daiviyasya tad

yatha visvam bhavanam dharayisyati

yat prthivya varimann a suangurir

varsman divah suvati satyam asya tat 4.054.04

Interpretation:

“That [power] of the Divine Savitar can be diminished by none, for He will
always be sustaining the whole Universe.

What the God with his perfect fingers impels onto the wideness of the earth
and the height of the heaven that is His Truth!”

7Volume: 18-19 [SABCL] (The Life Divine), Page: 2
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None can diminish his power, for it is the power which sustains All. It is not
a part of force produced by any of them who constitute that All, but it
comes from the beyond.

Vocabulary:

prami, P. —minati, -minati Paln2. 8-4 , 15 ; -minoti BhP.; Ved. inf. -miyam,
-miye and -metos cf. below), to frustrate , annul , destroy , annihilate RV.
AV. BhP.; to change, alter RV.; to neglect, transgress, infringe ib.; to cause
to disappear, put out of sight RV.

variman, n. or m. (abstract noun of uru qg.v.) expanse, circumference,
width, breadth, space, room RV. VS. AV.

varsman, m. height, top RV. AV.; the vertex RV.; n. (varihman) height, top,
surface, uttermost part RV. VS. TS. &c.

svanguri, mfn. handsome-fingered (said of Savitri and Sinivali) RV.
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indrajyesthan brhadbhyah parvatebhiyah
ksayam’ ebhyah suvasi pastiyavatah
yatha-yatha patayanto viyemira

evaiva tasthuh savitah savaya te 4.054.05

Interpretation.

“You urge those, for whom the best is Indra, to move towards the vast
mountains, providing them with their dwelling spaces and supply. However
they may disperse flying away, they still will simply stay in your [all-]
urging power, O Savitar.”

Indra-jyestha is a Bahuvrihi compound, meaning: ‘those for whom Indra is
the leader’, in other words, those Aryans, according to Sayana, who seek
the assistance and guidance of Indra. Savitar is urging them towards the
vast mountains, the high mental regions of the Higher and the Illumined
Mind, where they can receive the flashes of Indra descending from above.
To them he gives shelter and supply of knowledge and power (stalls with
cows and horses), ksayan pastiyavatah. And however they disperse in their
movement in this Universe they still all stay as if immobile in His
Consciousness-Power. (Cf. Isha Upanishad 5-6)

ksayan pastiyavatah can be also translated as ‘abodes for the extraction of
Soma’, which can be seen as the esoteric meaning, because in the next
verse the extraction of Soma is mentioned as the three pressings of Savitar.
He gives them a secured space within this insecure manifestation where
they can engage themselves in pressing out Soma for the Gods. Soma is the
product of Savitar’s pressing, therefore it can be translated as “he creates
for them space and time in this manifestation, where they can open up for
his pressings.”
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Vocabulary:

pastyavat, (-tya) mfn. having (i.e. being kept in) a stal/ RV. ix , 97 , 18;
having a fixed habitation (m. a wealthy man) , i , 151 , 2; forming or
offering a fixed habitation, ii, 11, 16 iv, 54, 5; belonging to the Soma-press,
viii, 7, 29.

pastya, n. (fr. pas and tya [?] ; cf. pas-ca), a stall, stable (as the back-
building? but cf. also Lat. postis) RV.

pastya, f. homestead, dwelling, household (also pl.) RV.; du. the 2 halves of
the Soma-press ib. x , 96 , 10; sg. the goddess of domestic affairs ib. iv,
55,3

pas, 1. P. A. pasati, -te (v.l. for spas Dhaltup. xxi , 22)

viyam, P. -yacchati (3. pl. pf. A. —-yemire RV. iv, 54 , 5), to spread out ,
extend RV.; to stretch out the legs , step out (as a running horse) ib.
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yé te trir dhan savitah savaso

divé-dive saubhagam asuvanti

indro dyavaprthivi sindhur adbhir
adityair no aditih $arma yamsat 4.054.06

Interpretation.

“Those of your triple pressings, O Savitar, during the day, should bring us a
supreme delight day by day! Indra, Heaven and Earth, and the Ocean with
their Waters, and Aditi with her sons Adityas should give us a peaceful
protection.”

It is interesting that the protection is asked by the Waters, adbhih, from
Indra, Heaven and Earth and the Ocean, and by the Adityas from Aditi. It is
like the Waters of the Supreme are descending from the beyond, raining
down onto Heaven and Earth of our mental and physical being, the Adityas
also enter our lower hemisphere and act upon our consciousness in the
name of the Mother, Aditi.

Appendix
Savitar and the Dynamic Truth.

Savitar represents the dynamic realization of the Divine in Manifestation.
He brings into the play of time and space, niveSayan, the mortals and
the immortals for their interaction here in the triple world of mind, life
and body, into Hiranya Garbha, and thus manifests all the varieties and
potentialities in the Divine manifestation. He is the force that urging all
to move towards their highest perfection in the dynamic unfolding of the
World.
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His golden hands and perfect fingers are important feature, for they
arrange and distribute all the components of the One according to the
dynamic Truth of things. He is the Supreme involved rising to the
Supreme uninvolved and thus embracing the Night from both sides.

He is also depicted as moving by the dark space towards the light,
removing all the obstacles and urging the Sun to appear:
apamivam badhate véti siiriyam abhi krsnéna rajasa dyam rnoti 1.035.09

RV 5.81
rsi: Syavasva atreya; devata: savita; chanda: jagati
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Analysis of RV 5.81

A Hymn to Savitri®

The Rishi hymns the Sun-God as the source of divine knowledge and
the creator of the inner worlds. To him, the Seer, the seekers of light
yoke their mind and thoughts; he, the one knower of all forms of
knowledge, is the one supreme ordainer of the sacrifice. He assumes
all forms as the robes of his being and his creative sight and creates
the supreme good and happiness for the two forms of life in the
worlds. He manifests the heavenly world, shining in the path of the

8 Volume: 15 [CWSA] (The Secret of the Veda), Page: 555
There are two translations by Sri Aurobindo of this hymn, the second version we give in the
notes.
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dawn of divine knowledge; in that path the other godheads follow him
and it is his greatness of light that they make the goal of all their
energies. He has measured out for us our earthly worlds by his power
and greatness: but it is in the three worlds of light that he attains to
his real greatness of manifestation in the rays of the divine sun; then
he encompasses the night of our darkness with his being and

his light and becomes Mitra who by his laws produces the
luminous harmony of our higher and lower worlds. Of all our

creation he is the one author, and by his forward marches he is its
increaser until the whole world of our becoming grows full of his
illumination.
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yufijate mana uta yufjate dhiyo vipra viprasya brhaté vipascitah
vi hétra dadhe vayunavid éka in mahi devasya savituh paristutih
5.081.01

1. Men illumined yoke their mind and they yoke their thoughts to him
who is illumination and largeness and clear perceiving. Knowing all
phenomena he orders, sole, the Energies of the sacrifice. Vast is the
affirmation in all things of Savitri, the divine Creator.’®

Interpretation:

Sri Aurobindo translates vayuna as ‘phenomena’, and hotra as ‘the
Energies of the sacrifice’. It is by yoking our thoughts and mental
concentration to his luminous and vast Mind, to the one who knows all
the phenomena of our existence and all the processes of our
transformation, hotra, which he establishes and reigns in the Universe,
that the great all-reaching affirmation of the Supreme can be
successfully made in us.
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visva rupani prati muficate kavih prasavid bhadram dvipade catuspade
vi nakam akhyat savita vareniyo anu prayanam usaso vi rajati 5.081.02

% |. The illumined yoke their mind and they yoke their thoughts to the illumined godhead, to
the vast, to the luminous in consciousness; the one knower of all manifestation of knowledge,
he alone orders the things of the sacrifice. Great is the praise of Savitri, the creating
godhead.
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2. All forms he takes unto himself, the Seer, and he creates from them
good for the twofold existence and the fourfold. The Creator, the
supreme Good, manifests Heaven wholly and his light pervades all as
he follows the march of the Dawn.®

Interpretation:

Sri Aurobindo translates dvipad and catuspad as ‘the twofold and the
fourfold existence’.

So “all the forms he takes on himself’, prati muncate, lit. “he releases
them within himself for himself”. And by this act he presses out or
creates the good for all. "The Creator Savitar, the Supreme choice of
all, revealed with his wide look the whole Sky. Widely he shines
following the forward movement of the Dawn.”

Vocabulary:

vikhya, P. (—=khyati, Ved. inf. vikhye), to /look about , look at , view ,
see, behold RV. SBr. to shine , shine upon , lighten , illumine RV. AV.
pratimuc, P. A (-muncati, -te), to put (clothes , a garland &c.) on (dat.
gen. loc.) , to fix or fasten on , append AV. &c. &c. (Al. , later also
P.) to put on one’s self , dress one’s self , assume (a shape or form)
RV. &c. &c.
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yasya praydanam anu anya id yayur deva devasya mahimanam ojasa
yah parthivani vimamé sa étaso rajamsi devah savitd mahitvana
5.081.03

3. In the wake of his march the other gods also reach by his force to
the greatness of the Divinity. He has mapped out the realms of earthly
light by his mightiness,—the brilliant one, the divine Creator.

Interpretation:
“"Whose movement forward all other gods have followed, and by his
power reach to his greatness. The one, who all the earthly spaces

102, All forms are robes the Seer puts on that he may create the good and bliss for the
double and the quadruple creature. Savitri describes by his light our heavenly world; supreme
is he and desirable, wide is the light of his shining in the march of the Dawn.

Footnote: Literally, two-footed and four-footed, but pad also means the step, the principle on
which the soul founds itself. The esoteric meaning is four-principled, those who dwell in the
fourfold principle of the lower world, and two-principled, those who dwell in the double
principle of the divine and the human.

11 3, And in that march all the other gods in their might follow after the greatness of this
godhead. This is that bright god Savitri who by his power and greatness has measured out
our earthly worlds of light.



33

measured out by his might, he is the mighty Steed of the Sun, the
Divine Impeller, Savitar.”

Vocabulary:
etasa, mfn. of variegated colour, shining, brilliant (said of Brahmanas-

pati) RV. x , 53 , 9; m. g horse of variegated colour, dappled horse
(esp. said of the Sun's horse) RV.
mahitva, n. greatness , might RV. VS. &c.
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utd yasi savitas trini rocana uta sdryasya rasmibhih sam ucyasi
uta ratrim ubhayatah pariyasa utd mitré bhavasi deva dharmabhih
5.081.04

4. And thou reachest, O Savitri, to the three luminous heavens; and
thou art utterly expressed by the rays of the Sun; and thou
encompassest the Night upon either side; and thou becomest by the
law of thy actions the lord of Love, O God.*

Interpretation:

"0 Savitar, you move within or towards the three luminous realms of
Svar (Intuitive Mind, Overmind and Supermind), totally fit to the Rays
of the Sun (the outpouring of the Supramental Light), enclosing Night
from both sides: from above and from below, and by your laws, which
are supporting the Manifestation throughout, you thus become Mitra,
the Supreme Consciousness of the Divine Mother, Aditi, creating all
that is in your all measuring perception.”

The profound perception here is that the Light of Savitar is rising to
Svar and inclosing the Night from both sides, manifesting a perception
of simultaneous oneness with transcendental.

There is a passage in the Secret of the Veda, where Sri Aurobindo
explains the phenomena of the Vedic Night:

“But the cave is only the home of the Panis, their field of action is
earth and heaven and the mid-world. They are the sons of the
Inconscience, but themselves are not precisely inconscient in their
action; they have forms of apparent knowledge, mayah, but these are
forms of ignorance the truth of which is concealed in the darkness of
the inconscient and their surface or front is falsehood, not truth. For
the world as we see it has come out of the darkness concealed in
darkness, the deep and abysmal flood that covered all things, the
inconscient ocean, apraketam salilam (X.129.3); in that non-existence

12 4, But also thou goest, O Savitri, to the three shining worlds of heaven and thou art made
manifest by the rays of the Sun, and thou encirclest on both sides the Night, and thou
becomest Mitra, O god, with his settled laws of Truth.
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the seers have found by desire in the heart and thought in the mind
that which builds up the true existence. This non-existence of the
truth of things, asat, is the first aspect of them that emerges from the
inconscient ocean; and its great darkness is the Vedic Night, ratrim
jagato nivesanim (1.35.1), which holds the world and all its unrevealed
potentialities in her obscure bosom. Night extends her realm over this
triple world of ours and out of her in heaven, in the mental being,
Dawn is born who delivers the Sun out of the darkness where it was
lying concealed and eclipsed and creates the vision of the supreme
Day in the non-existence, in the Night, asati ketum. It is therefore in
these three realms that the battle between the Lords of Light and the
Lords of the Ignorance proceeds through its continual vicissitudes.

Vocabulary:
uc, 4. P. ucyati (pf. 2. sg. uvo4citha) RV. vii , 37, 3) Al. (pf. 2. sq.

ucise} RV. ) to take pleasure in, delight in, be fond of RV. to be
accustomed to be suitable , suit , fit.
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utésise prasavasya tvam éka id uta plisa bhavasi deva yamabhih
utédam visvam bhuvanam vi rajasi Syavasvas te savita stdmam anase
5.081.05

5. And thou art powerful for every creation; and thou becomest the
Increaser, O God, by thy movings; and thou illuminest utterly all this
world of becomings. Shyavashwa has attained to the affirmation of
thee, O Savitri.®

Interpretation:

“Of all that strives towards the growth you are the sole Master! And
you become an Increaser, O God, with your many movements!

For you reveal by your wide light all the World of becomings.
Shyavashva has realized your perception in him by affirmation of you,
O Savitar!”

Vocabulary:

13 For a good idiomatic and literary translation, rendering the sense and rhythm of the
original, a certain freedom in turning the Sanskrit is necessary. I have therefore given a more
literal version of its phrases in the body of the Commentary.

5. And thou alone hast power for the creation and thou becomest the Increaser, O god, by
thy marchings in thy path, and thou illuminest all this world of the becoming. Shyavashwa, O
Savitri, has found the affirmation of thy godhead.
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1S, 2. A. (iste, or Ved. 1Se) to own , possess RV. MBh.; to belong to
RV. to dispose of , be valid or powerful to be master of, to command
to rule , reign RV. AV. &c.

prasava, m. the pressing out (Soma juice) RV.; m. setting or being
set in motion , impulse , course , rush , flight RV. AitBr. stimulation ,
furtherance , aid RV. AV. Br. &c.; 3 m. begetting , procreation ,
generation , conception , parturition , delivery , birth , origin VS. &c.
&c.

yaman, n. going, coming, motion, course, flight RV. march, expedition
ib.; approaching the gods, invocation , prayer , sacrifice &c. ib. AV.
TS.

Appendix
On Savitar and Ratri
RV 1.35.1-4
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hvayami agnim prathamam suastdye hvayami mitravarunav ihavase
hvayami ratrim jagato nivésanim hvayami devam savitaram Gtaye
1.035.01

Interpretation:
ratrim jagato nivesanim (1.35.1), Sri Aurobindo translates as the Night

“which holds the world and all its unrevealed potentialities in her
obscure bosom.”

nivesani is derived from the root n/-vis, Causative, ‘to introduce, to
make enter and settle down’. So the phrase can be translated as 'I call
for Night, an introducer into the manifested world’.

So Rishi invokes Agni first for well-being, Mitra and Varuna for
protection and support, Ratri to locate us in the world, and the Divine
Savitar for our growth in this manifested world, utaye.

The second verse again mentions the dark space and Savitar, who now

himself introduces all mortal and immortal beings into the
Manifestation:
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a krsnéna rdjasa vartamano nivesadyann amrtam martiyam ca
hiranydyena savita rathena @ devo yati bhivanani pasyan 1.035.02

Interpretation:
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“Expanding by/through the dark space, introducing and determining the
immortal and the mortal in Manifestation, the God Savitar comes in his
golden chariot, seeing all the becomings in this world.”
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yati devah pravata yati udvata yati Subhrabhyam yajaté haribhyam
3 devd yati savita paravato apa visva duritd badhamanah 1.035.03

Interpretation:

“"The God moves by the downward path, and he moves by the upward. By
the two horses he moves, who is of the Sacrifice!

From the beyond the God Savitar comes to us, destroying all the
difficulties on our path.”

This particular feature of Savitar to move in two directions is presenting
him as a Creator, who supports the Sacrifice, which is of the double
movement and exchange of consciousness between the higher and the
lower hemispheres (BhG 3.9-15). But himself he comes from the beyond
and is neither higher nor lower hemisphere alone but both and even
more than both of them. (cf. I8aUp 9-11)
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abhivrtam kr$anair visvartipam hiranyasamyam yajatoé brhantam
asthad ratham savita citrdbhanuh krsna rajamsi tavisim dadhanah
1.035.04

Interpretation:
“Savitar has mounted his chariot, which is covered with pearls, and has a
golden pole, being vast and of the universal Form! He, who is of
Sacrifice, full of varied rays of light, [moves] towards the dark spaces,
establishing/ bearing power and might!”

Vocabulary:

hiranyasamya, mfn. having golden pegs RV.

krSana, n. a pearl, mother-of-pearl RV. i, 35, 4 and x, 68, 11 AV. iv,
10, 7

Surya Savitri, Creator and Increaser*

Indra with his shining hosts, the Maruts, Agni, the divine force,
fulfiller of the Aryan sacrifice, are the most important deities of the

% Volume: 15 [CWSA] (The Secret of the Veda), Page: 285
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Vedic system. Agni is the beginning and the end. This Will that is
knowledge is the initiator of the upward effort of the mortal towards
Immortality; to this divine consciousness that is one with divine power
we arrive as the foundation of immortal existence. Indra, lord of Swar,
the luminous intelligence into which we have to convert our obscure
material mentality in order to become capable of the divine
consciousness, is our chief helper. It is by the aid of Indra and the
Maruts that the conversion is effected. The Maruts take our animal
consciousness made up of the impulses of the nervous mentality,
possess these impulses with their illuminations and drive them up the
hill of being towards the world of Swar and the truths of Indra. Our
mental evolution begins with these animal troops, these "“Pashus”;
they become, as we progress in the ascension, the brilliant herds of
the Sun, gavah, rays, the divine cows of the Veda. Such is the
psychological sense of the Vedic symbol.

But who, then, is Surya, the Sun, from whom these rays proceed? He
is the Master of Truth, Surya the Illuminator, Savitri the Creator,
Pushan the Increaser. His rays in their own nature are supramental
activities of revelation, inspiration, intuition, luminous discernment,
and they constitute the action of that transcendent principle which the
Vedanta calls Vijnana, the perfect knowledge, the Veda Ritam, the
Truth. But these rays descend also into the human mentality and form
at its summit the world of luminous intelligence, Swar, of which Indra
is the lord.

For this Vijnana is a divine and not a human faculty. Man's mind is not
constituted of the self-luminous truth, like the divine mind; it is a
sense-mentality, Manas, which can receive and understand® Truth, but
is not one with it. The light of knowledge has to present itself in this
human understanding tempered so as to suit its forms to the
capacities and limitations of the physical consciousness. And it has to
lead up progressively to its own true nature, to manifest successive
evolutionary stages for our mental development. Therefore the rays of
Surya, as they labour to form our mental existence, create three
successive worlds of mentality one superimposed on the other,—the
sensational, aesthetic and emotional mind, the pure intellect and the
divine intelligence. The fullness and perfection of these triple worlds
of mind exists only in the pure mental plane of being,® where they
shine above the three heavens, tisro divah, as their three luminosities,
trini  rocanani. But their light descends wupon the physical
consciousness and effects the corresponding formations in its realms,
the Vedic parthivani rajamsi, earthly realms of light. They also are
triple, tisrah prthivih, the three earths. And of all these worlds Surya
Savitri is the creator.

1> The Vedic word for the understanding is dhi, that which receives and holds in place.
16 Qur natural plane of being is obviously the physical consciousness, but the others also are
open to us since part of our being lives in each of them.
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We have in this figure of various psychological levels, each considered
as a world in itself, a key to the conceptions of the Vedic Rishis. The
human individual is an organised unit of existence which reflects the
constitution of the universe. It repeats in itself the same arrangement
of states and play of forces. Man, subjectively, contains in himself all
the worlds in which, objectively, he is contained. Preferring ordinarily
a concrete to an abstract language, the Rishis speak of the physical
consciousness as the physical world, earth, Bhu, Prithivi. They
describe the pure mental consciousness as heaven, Dyaus, of which
Swar, the luminous mind, is the summit. To the intermediate dynamic,
vital or nervous consciousness they give the name either of
Antariksha, the intermediate vision, or of Bhuvar,—multiple dynamic
worlds formative of the Earth.

For in the idea of the Rishis a world is primarily a formation of
consciousness and only secondarily a physical formation of things. A
world is a loka, a way in which conscious being images itself. And it is
the causal Truth, represented in the person of Surya Savitri, that is
the creator of all its forms. For it is the causal Idea in the infinite
being,—the idea, not abstract, but real and dynamic,—that originates
the law, the energies, the formations of things and the working out of
their potentialities in determined forms by determined processes.
Because the causal Idea is a real force of existence, it is called
Satyam, the True in being; because it is the determining truth of all
activity and formation, it is called Ritam, the True in movement;
because it is broad and infinite in its self-view, in its scope and in its
operation, it is called Brihat, the Large or Vast.

Savitri by the Truth is the Creator, but not in the sense of a
fabrication or mechanical forming of things. The root of the word
means an impulsion, a loosing forth or sending out,—the sense also of
the ordinary word for creation, srsti,—and so a production. The action
of the causal Idea does not fabricate, but brings out by Tapas, by the
pressure of consciousness on its own being, that which is concealed in
it, latent in potentiality and in truth already existent in the Beyond.
Now the forces and processes of the physical world repeat, as in a
symbol, the truths of the supraphysical action which produced it. And
since it is by the same forces and the same processes, one in the
physical worlds and the supraphysical, that our inner life and its
development are governed, the Rishis adopted the phenomena of
physical Nature as just symbols for those functionings of the inner life
which it was their difficult task to indicate in the concrete language of
a sacred poetry that must at the same time serve for the external
worship of the Gods as powers of the visible universe. The solar
energy is the physical form of Surya, Lord of Light and Truth; it is
through the Truth that we arrive at Immortality, final aim of the Vedic
discipline. It is therefore under the images of the Sun and its rays, of
Dawn and day and night and the life of man between the two poles of
light and darkness that the Aryan seers represent the progressive
illumination of the human soul. It is so that Shyavashwa of the house
of Atri hymns Savitri, Creator, Increaser, Revealer.
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Surya enlightens the mind and the thoughts with the illuminations of
the Truth. He is vipra, the illumined. It is he who delivers the
individual human mind from the circumscribed consciousness of self
and environment and enlarges the limited movement which is imposed
on it by its preoccupation with its own individuality. Therefore he is
brhat, the Large. But his illumination is not a vague light, nor does his
largeness come by a confused and dissolved view of self and object; it
holds in itself a clear discernment of things in their totality, their parts
and their relations. Therefore he is vipascit, the clear in perception.
Men as soon as they begin to receive something of this solar
illumination, strive to yoke their whole mentality and its thought-
contents to the conscious existence of the divine Surya within them.
That is to say, they apply, as it were, all their obscure mental state
and all their erring thoughts to this Light manifested in them so that it
may turn the obscurity of the mind into clearness and convert the
errors of thought into those truths which they distortedly represent.
This yoking (yuijate) becomes their Yoga. "They yoke the mind,
and they yoke their thoughts, the enlightened, of (i.e. to, or so that
they may be part of or belong to) the Enlightened, the Large, the
Clear-perceptioned.”

Then the Lord of Truth orders all the human energies offered up to
him in the terms of the Truth; for he becomes in man a sole and
sovereign Power governing all knowledge and action. Not interfered
with by conflicting agencies, he governs perfectly; for he knows all
manifestations, comprehends their causes, contains their law and
process, compels their right result. There are seven of these sacrificial
energies (Hotras) in the human being, one corresponding to each of
the seven constituents of his psychological existence,—body, life,
mind, super-mind, bliss, will and essential being. Their irregular action
or wrong relation, caused and maintained by the obscuration of
knowledge in Mind, is the source of all stumbling and unhappiness, of
all evil act and evil state. Surya, Lord of Knowledge, puts each of
them to its right place in the Sacrifice. “"Knower of phenomena sole he
arranges the sacrificial energies.”

Man thus arrives at a vast and all-embracing affirmation in himself of
this divine Creator. It is implied in this passage and indicated more
clearly in the next verse that the result is a right and happy creation—
for all our existence is a constant creation—of the universe of man's
whole being.

“Vast is the comprehensive affirmation of the god Savitri.”

Surya is the seer, the revealer. His Truth takes into its illumination all
forms of things, all the phenomenal objects and experiences which
constitute our world, all the figures of the universal Consciousness
within and without us. It reveals the truth in them, their sense, their
purpose, their justification and right use. Ordering rightly the energies
of the sacrifice it creates or produces good as the law of our whole

existence. For all things have their justifiable cause of being,
their good use and their right enjoyment. When this truth in them
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is found and utilised, all things produce good for the soul, increase its
welfare, enlarge its felicity. And this divine revolution is effected both
in the lower physical existence and in the more complete inner life
which uses the physical for its manifestation. “The Seer takes to
himself all forms, he brings out (creates or manifests) good for the
twofold (two-footed), for the fourfold (four-footed).”"

The process of this new creation is described in the rest of the hymn.
Surya, as the creator, as the supreme good, manifests in our human
consciousness its concealed heavenly summit on the levels of the pure
mind, and we are able to look up above from the earth of our physical
existence and are delivered from the obscurities of the night of
Ignorance. He follows, sunlike, the march of the Dawn, illuminating all
the regions of our being on which falls its light; for there is always
needed the precursory mental illumination before the Truth itself, the
supramental principle, can take possession of this lower existence.
“The creator, the supremely desirable, manifests all heaven and shines
pervadingly following (after or according to) the movement forward of
the Dawn.”

All the other gods follow in this march of Surya and they attain to his
vastness by the force of his illumination. That is to say, all the other
divine faculties or potentialities in man expand with the expansion of
the Truth and Light in him; in the strength of the ideal super-mind
they attain to the same infinite amplitude of right becoming, right
action and right knowledge. The Truth in its largeness moulds all into
the terms of the infinite and universal Life, replaces with it the limited
individual existence, maps out in the terms of their real being the
realms of the physical consciousness which, as Savitri, it has created.
This also is in us a creation, although in reality it only manifests what
already exists but was concealed by the darkness of our ignorance,—
just as the realms of the physical earth are concealed from our eyes
by the darkness, but reveal themselves as the sun in his march follows
the Dawn and measures them out one by one to the vision. “Following
whose march the other gods too reach the vastness of the divinity by
his strength, he who maps out entirely—that brilliant one—the earthly
realms of light, the god Savitri, by his greatness.”

But it is not only the full capacity of our physical or earthly
consciousness that this divine Truth illuminates and forms for a
perfect action. It pervades the three luminous realms of the pure mind
(trini rocana); it puts us in contact with all the divine possibilities of
the sensations and emotions, of the intellect, of the intuitive reason
and liberating the superior faculties from their limitation and constant
reference to the material world fulfils our entire mental being. Its
activities receive their completest manifestation; they are gathered up
into the life of the complete Truth by the rays of the sun, that is to
say, by the full splendour of the divine Super-Mind manifested in us.
“And thou goest, O Savitri, to the three luminousnesses, and thou art

7 The symbolism of the words dvipade and catuspade may be differently interpreted. The
discussion of it here would occupy too large a space.
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perfectly expressed by the rays of the Sun (or, art gathered together
by means of the rays).”

Then it is that the higher kingdom of the Immortality, Sachchidananda
revealed, shines out perfectly in this world. The higher and lower are
reconciled in the light of the supra-mental revelation. The Ignorance,
the Night, is illumined upon both sides of our complete being, not only
as in our present state upon one. This higher kingdom stands
confessed in the principle of Beatitude which is for us the principle of
Love and Light, represented by the god Mitra. The Lord of Truth, when
he reveals himself in the full godhead, becomes the Lord of Bliss. The
law of his being, the principle regulating his activities is seen to be
Love; for in the right arrangement of knowledge and action everything
here comes to be translated into terms of good, felicity, bliss. “And
thou encompassest Night upon both sides, and thou becomest, O God,
Mitra by the laws of thy action.”

The Truth of the divine existence becomes eventually the sole Lord of
all creation in ourselves; and by his constant visitations or by his
continual progressions the Creator becomes the Increaser, Savitri
becomes Pushan. He aggrandises us by a constantly progressive
creation until he has illumined the whole world of our becoming. We
grow into the complete, the universal, the infinite. So has
Shyavashwa, of the sons of Atri, succeeded in affirming Savitri in his
own being as the illuminative Truth, the creative, the progressive, the
increaser of man—he who brings him out of egoistic limitation into
universality, out of the finite into the infinite. "And thou hast power
alone for creation; and thou becomest the Increaser, O God, by the
goings; and thou illuminest entirely all this world (literally, becoming).
Shyavashwa has attained to the affirmation of thee, O Savitri.”

RV 5.82
rsi: Syavasva atreya; devata: savita:
chanda: gayatri, 1 anustup

e S e, 3 et o, |

Y AW JOL T SR 1| 4-0¢R-0f
S

I f& ETTREd 9idg: 999 TEd_ |
N S -

|
d HHlrd ST || 4-0¢R-0%

| - | | |
q & @ SRy Garid giedr W |
qH N M 3AE 1| 4-0cR-03
1 - | |
I A 39 Ao TeTEd @ T |



42

w grcr-—q T |l 4-0¢R-0%
IEP’&TIT-I a4 Hlddi\gl'{dlld ‘m gd |

T S T I wocz oy

mmraﬁﬁﬂwm SRl
Hmwm | 4-0c3-0f
aﬂrqwaaa r-r‘cna quﬁng |
e Hlaam Il 4-0¢R-09
umwaﬁgww|
w&ﬂ{aa T-TIHT-IT I '«-06?-06

PN

QWHWWWWW I

99 gzma FEAT 1| Y-0cR-08

Analysis of RV 5.82
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tat savitdr vrnimahe vayam devasya bhdéjanam
$rayistham sarvadhatamam turam bhagasya dhimahi5.082.01

1. Of Savitri divine we embrace that enjoying, that which is the best,
rightly disposes all, reaches the goal, even Bhaga's, we hold by the
thought.

Interpretation:

“That we enclose into ourselves, that enjoying of Savitar, of the God,
which is the best, which is the most powerful in establishing and
holding the All, strong and swift in its movement towards the goal,
that of the Lord of Bliss we fix our concentration upon.”

It is an interesting thought that the enjoyment of Savitar is upholding
All, supporting all in the oneness of the Universe.

Vocabulary:
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tura, mfn. quick, willing, prompt RV. AV.; strong, powerful, excelling,
rich, abundant RV. AV. TS. Kaus.
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asya hi svayasastaram savitih kac cana priyam
na minanti svarajiyam 5.082.02

2. For of him no pleasure in things can they diminish, for too self-
victorious is it, nor the self-empire of this Enjoyer.

Interpretation:

“His indeed is a self victorious delight, stronger of all that may oppose
it, the self empire of Savitar, which none can diminish.”

It is a crucial characteristic of Savitar, that there is no power in this
or that world which can diminish his delight, which is self ruling in all
the manifested and not yet manifested things. It is because of his
delight that none can actually leave this creation, though it is so
difficult to bear.

Happy, inert, he lies beneath her feet:

His breast he offers for her cosmic dance

Of which our lives are the quivering theatre,
And none could bear but for his strength within,
Yet none would leave because of his delight.'®

Vocabulary:
sva-yasastara, mfn. glorious or illustrious through one's own (acts) ,

self-sufficient (compar. -tara) RV. AV.
| | | |
q & @1 IRIY AT gedr W |
-5 2 _
T T R AR 1| 4-ocR-03

sa hi ratnani dasdse suvati savita bhagah
tam bhagam citrdm imahe 5.082.03
3. 'Tis he that sends forth the delights on the giver, the god who is

the bringer forth of things; that varied richness of his enjoyment we
seek.

Interpretation.

18Volume: 33-34 [CWSA] (Savitri -- A Legend and a Symbol), Page: 63
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“He indeed urges onto, suvati, the giver of the Sacrifice the spiritual
experiences of delight, for he is Savitar Bhaga, the Impeller of all
things and the Enjoyer of all things. It is that Delight varied by many
different perceptions of Consciousness (citram) that we seek.”

The word citram is often used as an adjective in the Veda for power or
delight. It is derived from root ¢/, to perceive, to know. In the later
language it is always translated as ‘various’, ‘colorful’, ‘many-colored’,
and even ‘picture’ etc. So if we try to fix the meaning of this Vedic
term introducing the meaning of its root, it could be translated as
‘conscious’, or ‘perceiving many facets or colors of’, or even ‘varied in
many different perceptions”, etc. So the phrase tam bhagam citram
imahe, can be translated as “"we seek the delight capable of perceiving
or being conscious of the many aspects of this Creation”, which is the
Universal Delight.

RPN | N
I Al 39 GiAd: TG @6 GRFETH.
U TEE I 1| 4-0¢R-09

adya no deva savitah prajavat savih saubhagam
para dusvapniyam suva 5.082.04

4. Today, O divine Producer, send forth on us fruitful felicity, dismiss
what belongs to the evil dream.

Interpretation:

“Now urge onto us your fruitful and perfect delight, O Savitar! Urge
away the evil perception from us, which was imposed on us as if a bad
dream.”

Realisation of the consciousness of the Lord is compared to the waking
up from the nightmare, dusvapnyam. The Rishi has realized already
this perception and asks Savitar to generate the Delight full of fruitful
outcome, full of offspring, for man, and to urge the consciousness of
falsehood and ignorance to get away and not to veil the perception of
the truth.

Vocabulary:
dusvapnya/ duhsvapnya, n. bad sleep or dreams RV. AV.

su, (= su) 1. 2. P. (Dhaltup. xxii , 43 and xxiv , 32 ; savati, sauti,) to urge,
impel, incite SBr. KatySr.

su, 6., to set in motion , urge , impel , vivify , create , produce RV. &c. &c.
to grant , bestow (esp. said of Savitr) RV. to allow , authorize SBr., to urge
or impel violently (said of Savitr) RV.

su, (cf. st and su) 2. A. (Dhaltup. xxiv , 21 sute), to beget , procreate ,
bring forth , bear , produce , yield RV. &c. &c.

su, 5. P. A. (Dhaltup. xxvii , 1 sunoti, sunute), to press out , extract (esp.
the juice from the Soma plant for libations) RV. AV.; to distil , prepare
(wine , spirits &c.)
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visvani deva savitar duritani para suva
yad bhadram tan na a suva 5.082.05

5. All evils, O divine Producer, dismiss; what is good, that send forth
on us.

Interpretation:

“All that leads us in a wrong way, you, O God Savitar, send away from
us! And that which is Good you send onto us!”

Now the Rishi asks Savitar to impel all that is auspicious onto men,
beneficial for their growth, bhadram, and to remove, dispel all that
which is obstructing his sacrificial march towards the Truth. It is a
formula of a dynamic truth, which has to choose at every moment or
at every step on the journey towards the manifestation of the Divine
what is to be done. Such an attitude demands from a pilgrim a full
awakening and alertness all the time, which implies that the Self has
been already found and realized. But if the realization of the Self did
not take place and the people are exposed to such a dynamic pressure
of Ritam, they would have to suffer the consequences of the battles
they themselves cannot handle. They would have to invoke the powers
and presence of the Godheads to help them out. Even if they have
realized their Self, they would need the help of the Universal Forces of
the Divine, what to say about those who did not yet found
themselves?
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anagaso aditaye devasya savituh savé
visva vamani dhimahi 5.082.06

6. Blameless for infinite being in the outpouring of the divine
Producer, we hold by the thought all things of delight.

Interpretation:

“For it is when Savitar is urging us towards the realization of Infinite
Consciousness of Aditi that we become sinless and faultless, holding in our
mind all things of delight.”

What is suggested here is that being on the right Path is making man
faultless and sinless, for it is then he can hold in his consciousness all
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things of delight, the manifold perception of delight, bhagam citram, and by
doing so becomes most true to All. This is the core of this vision: the
delight neutralizes the division made by day and night, as it were, and by
dwelling on it one becomes supporting All.
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3 visvadevam satpatim suktair adya vrnimahe
satyasavam savitaram 5.082.07

7. The universal godhead and master of being we accept into
ourselves by perfect words today, the Producer whose production is of
the truth—

Interpretation:

Sri Aurobindo translates & vrnimahe, *‘we choose for us’, as ‘we accept
into ourselves”, which is very close to the original meaning of the root
vr, to enclose and therefore to choose.

“We accept into ourselves by expressing it perfectly in our
consciousness (by the hymns), the God in the Universe, visva-devam,
who is the Lord of Existence, Savitar, who urges Truth to manifest.”
The Lord of Existence, satpati/, is also here in the Universe as
visvadeva. It is he who is urging the Truth to manifest here,
satyasava, the Lord, Isha, the Impeller, Savitar. So we, people, accept
his urging movement within us to manifest the Truth, and, by
expressing it perfectly in us by the affirmations, allow him to manifest
through us.

qmwaﬁ@@w|
wﬁ{aa HIHT-IT Il ®-0¢R-0¢

ya imé ubhé ahani pura éti aprayuchan
suadhir devah savita 5.082.08

8. He who goes in front of both this day and night never faltering,
placing rightly his thought, the divine Producer—

Interpretation:
“"He moves in front of both day and night, never inattentive,
thoughtful God, Savitar!”
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The time of Savitar’s worship in India is in the morning before the day
and in the evening before the night. It is the time of neither day nor
night, but of their oneness, as it were, which is symbolically
representing Savitar. He is manifesting the Truth by both Day and
Night, being none of them exclusively.

Interpretation:

prayucchati, P. to be absent (with manasa) to be absent in mind, be
careless or heedl/ess RV.

svadhi, mfn. well-minded, thoughtful, heedful, devout, pious RV.
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ya ima visva jatani asravayati $ldkena
pra ca suvati savita 5.082.09

9. He who by the rhythm makes heard of the knowledge all births and
produces them, the divine Producer.

Interpretation:

“He makes all the beings, which are born here in this manifestation,
aware of the Truth by the sacred Word, and impels them forward, the
Divine Impeller.”

There are two major actions of Savitar (1) in Knowledge he makes all
creatures know by the sacred Word, by his Consciousness present in
them and compelling them by his command, and (2) in Power he
makes all their bodies (forms of their existence). So, all the creatures
who are born here on earth know what to do and how to be because
of the Divine Impeller within them. (Cf. KeUp 1.1.1)

Appendix

To Bhaga Savitri, the Enjoyer®®

Four great deities constantly appear in the Veda as closely allied in
their nature and in their action, Varuna, Mitra, Bhaga, Aryaman.
Varuna and Mitra are continually coupled together in the thoughts of
the Rishis; sometimes a trio appears together, Varuna, Mitra and
Bhaga or Varuna, Mitra and Aryaman. Separate suktas addressed to
any of these godheads are comparatively rare, although there are
some important hymns of which Varuna is the deity. But the Riks in
which their names occur, whether in hymns to other gods or in

19 Volume: 15 [CWSA] (The Secret of the Veda), Page: 299
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invocations to the All-gods, the Visve Devah, are by no means
inconsiderable in number.

These four deities are, according to Sayana, solar powers, Varuna
negatively as lord of the night, Mitra positively as lord of the day,
Bhaga and Aryaman as names of the Sun. We need not attach much
importance to these particular identifications, but it is certain that a
solar character attaches to all the four. In them that peculiar feature
of the Vedic gods, their essential oneness even in the play of their
different personalities and functions, comes prominently to light. Not
only are the four closely associated among themselves, but they seem
to partake of each other's nature and attributes, and all are
evidently emanations of Surya Savitri, the divine being in his
creative and illuminative solar form.

Surya Savitri is the Creator. According to the Truth of things, in the
terms of the Ritam, the worlds are brought forth from the divine
consciousness, from Aditi, goddess of infinite being, mother of the
gods, the indivisible consciousness, the Light that cannot be impaired
imaged by the mystic Cow that cannot be slain.

In that creation, Varuna and Mitra, Aryaman and Bhaga are four
effective Puissances. Varuna represents the principle of pure and wide
being, Sat in Sachchidananda; Aryaman represents the light of the
divine consciousness working as Force; Mitra representing light and
knowledge, using the principle of Ananda for creation, is Love
maintaining the law of harmony; Bhaga represents Ananda as the
creative enjoyment; he takes the delight of the creation, takes the
delight of all that is created. It is the Maya, the formative wisdom of
Varuna, of Mitra that disposes multitudinously the light of Aditi
brought by the Dawn to manifest the worlds.

In their psychological function these four gods represent the same
principles working in the human mind, in the human temperament.
They build up in man the different planes of his being and mould them
ultimately into the terms and the forms of the divine Truth. Especially
Mitra and Varuna are continually described as holding firm the law of
their action, increasing the Truth, touching the Truth and by the Truth
enjoying its vastness of divine will or its great and uncontracted
sacrificial action. Varuna represents largeness, right and purity;
everything that deviates from the right, from the purity recoils from
his being and strikes the offender as the punishment of sin. So long as
man does not attain to the largeness of Varuna's Truth, he is bound to
the posts of the world-sacrifice by the triple bonds of mind, life and
body as a victim and is not free as a possessor and enjoyer. Therefore
we have frequently the prayer to be delivered from the noose of
Varuna, from the wrath of his offended purity. Mitra is on the other
hand the most beloved of the gods; he binds all together by the
fixities of his harmony, by the successive lustrous seats of Love
fulfilling itself in the order of things, mitrasya dhamabhih. His name,
Mitra, which means also friend, is constantly used with a play upon
the double sense; it is as Mitra, because Mitra dwells in all, that the
other gods become the friends of man. Aryaman appears in the Veda
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with but little distinctness of personality, for the references to him are
brief. The functions of Bhaga are outlined more clearly and are
the same in the cosmos and in man.

In this hymn of Shyavashwa to Savitri we see both the functions of
Bhaga and his oneness with Surya Savitri; for it is to the creative Lord
of Truth that the hymn is addressed, to Surya, but to Surya
specifically in his form as Bhaga, as the Lord of Enjoyment. The word
bhaga means enjoyment or the enjoyer and that this sense is the one
held especially appropriate to the divine name, Bhaga, is emphasised
by the use of bhojanam, bhaga, saubhagam in the verses of the hymn.
Savitri, we have seen, means Creator, but especially in the
sense of producing, emitting from the unmanifest and bringing
out into the manifest. Throughout the hymn there is a constant
dwelling upon this root-sense of the word which it is impossible to
render adequately in a translation. In the very first verse there is a
covert play of the kind; for bhojanam means both enjoyment and food
and it is intended to be conveyed that the “enjoyment of Savitri” is
Soma, from the same root su, to produce, press out, distil, Soma, the
food of divine beings, the supreme distilling, highest production of the
great Producer. What the Rishi seeks is the enjoyment in all

created things of the immortal and immortalising Ananda.?
It is this Ananda which is that enjoyment of the divine Producer, of

Surya Savitri, the supreme result of the Truth; for Truth is followed as
the path to the divine beatitude. This Ananda is the highest, the best
enjoyment. It disposes all aright; for once the Ananda, the divine
delight in all things is attained, it sets right all the distortions, all the
evil of the world. It carries man through to the goal. If by the truth
and right of things we arrive at the Ananda, by the Ananda also
we can arrive at the right and truth of things. It is to the divine
Creator in the name and form of Bhaga that this human capacity for
the divine and right enjoyment of all things belongs. When he is
embraced by the human mind and heart and vital forces and physical
being, when this divine form is received into himself by man, then the
Ananda of the world manifests itself.

Nothing can limit, nothing can diminish, neither god nor demon, friend
nor enemy, event nor sensation, whatever pleasure this divine Enjoyer
takes in things, in whatever vessel or object of his enjoyment. For
nothing can diminish or hedge in or hurt his luminous self-empire,
svarajyam, his perfect possession of himself in infinite being, infinite
delight and the vastnesses of the order of the Truth.

Therefore it is he that brings the seven delights, sapta ratna, to the
giver of the sacrifice. He looses them forth on us; for they are all

2 (My notes): Savitar is always mentioned together with or in the context of the Night, and
especially his three heavens, tisro dyavah, one of which is in the kingdom of Yama, the
Universal Mind in the physical Universe, and other two are in his own domains of a Higher
and Illumined Mind, and are the highest place in the lower hemisphere, where the higher
light is assimilated, which itself is coming from above, the three luminous realms, tri rocana
of Intuitive Mind, Overmind and Supermind. It is being placed in the Manifestation by Savitar,
as it were.
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there in the world as in the divine being, in ourselves also, and have
only to be loosed forth on our outer consciousness. The rich and
varied amplitude of this sevenfold delight, perfect on all the planes of
our being, is the bhaga, enjoyment or portion of Bhaga Savitri in the
completed sacrifice, and it is that varied wealth which the Rishi seeks
for himself and his fellows in the sacrifice by the acceptance of the
divine Enjoyer.

Shyavashwa then calls on Bhaga Savitri to vouchsafe to him even
today a felicity not barren, but full of the fruits of activity, rich in the
offspring of the soul, prajavat saubhagam. Ananda is creative, it is
jana, the delight that gives birth to life and world; only let the things
loosed forth on us be of the creation conceived in the terms of the
truth and let all that belongs to the falsehood, to the evil dream
created by the ignorance of the divine Truth, duhsvapnyam, be
dismissed, dispelled away from our conscious being.

In the next verse he makes clearer the sense of duhsvapnyam. What
he desires to be dispelled is all evil, visvani duritani. Suvitam and
duritam in the Veda mean literally right going and wrong going.*
Suvitam is truth of thought and action, duritam error or stumbling, sin
and perversion. Suvitam is happy going, felicity, the path of Ananda;
duritam is calamity, suffering, all ill result of error and ill doing. All
that is evil, visvani duritani, belongs to the evil dream that has to be
turned away from us. Bhaga sends to us instead all that is good,—
bhadram, good in the sense of felicity, the auspicious things of the
divine enjoying, the happiness of the right activity, the right creation.
For, in the creation of Bhaga Savitri, in his perfect and faultless
sacrifice,—there is a double sense in the word sava, “loosing forth”,
used of the creation, and the sacrifice, the libation of the Soma,—men
stand absolved from sin and blame by the Ananda, anagaso, blameless
in the sight of Aditi, fit for the undivided and infinite
consciousness of the liberated soul. The Ananda owing to that
freedom is capable of being in them universal. They are able to
hold by their thought all things of the delight, viSva vamani; for in the
dhi, the understanding that holds and arranges, there is right
arrangement of the world, perception of right relation, right purpose,
right use, right fulfilment, the divine and blissful intention in all
things.

It is the universal Divine, the master of the Sat, from whom all things
are created in the terms of the truth, satyam, that the sacrificers
today by means of the sacred mantras seek to accept into themselves
under the name of Bhaga Savitri. It is the creator whose creation is
the Truth, whose sacrifice is the outpouring of the truth through the
outpouring of his own Ananda, his divine and unerring joy of being,
into the human soul. He as Surya Savitri, master of the Truth, goes in
front of both this Night and this Dawn, of the manifest consciousness
and the unmanifest, the waking being and the subconscient and
superconscient whose interaction creates all our experiences; and in
his motion he neglects nothing, is never unheeding, never falters. He

2L (My notes): These are the terms of the Dynamic truth, Ritam.
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goes in front of both bringing out of the night of the subconscient the
divine Light, turning into the beams of that Light the uncertain or
distorted reflections of the conscient, and always the thought is rightly
placed. The source of all error is misapplication, wrong placing of
truth, wrong arrangement, wrong relation, wrong positing in time and
place, object and order. But in the Master of Truth there is no such
error, no such stumbling, no such wrong placing.

Surya Savitri, who is Bhaga, stands between the Infinite and the
created worlds within us and without. All things that have to be born
in the creative consciousness he receives into the Vijnana; there he
puts it into its right place in the divine rhythm by the knowledge that
listens and receives the Word as it descends and so he looses it forth
into the movement of things, asravayati Slokena pra ca suvati. When
in us each creation of the active Ananda, the prajavat saubhagam,
comes thus out of the unmanifest, received and heard rightly of the
knowledge in the faultless rhythm of things, then is our creation that
of Bhaga Savitri, and all the births of that creation, our children, our
offspring, praja, apatyam, are things of the delight, viSva vamani. This
is the accomplishment of Bhaga in man, his full portion of the world-
sacrifice.

RV 6.71
rsi: bharadvaja barhaspatya; devata: savita; chanda: jagati, 4-6 tristup
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Analysis of RV 6.71
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Ud u sya devah savita hiranydya bahi ayamsta savanaya sukratuh
ghrténa pani abhi prusnute makhé yava sudakso rdjaso vidharmani 6.071.01

Interpretation.

“Savitar, the God of perfect Will, stretched up his golden arms to create
[light and life]. He showers his hands with Ghrita, (he purifies his power
with knowledge), young, full of power, perfectly discerning the well
arranged space.”?

Vocabulary:
prus, 5. P. A., to sprinkle, shower, wet, moisten RV. VS. TS.

makha, mfn. (prob. connected with 1. mah or mamh) jocund, cheerful,
sprightly, vigorous, active, restless (said of the Maruts and other gods) RV.
Br. m. a feast, festival, any occasion of joy or festivity RV.; a sacrifice,
sacrificial oblation ShBr. &c. &c. (Naigh. iii , 17)

vidharman, m. a maintainer , arranger , disposer RV. AV.; n. that which
encircles or surrounds, receptacle, boundaries, circumference RV. AV.;
disposition, arrangement, order, rule RV. AV.

aawauma@ Haﬁnﬁwmmaﬁﬂ%mm
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devasya vayam savituh savimani $résthe siyama vasunas$ ca davane
yo6 visvasya dvipado yas$ catuspado nivésane prasavé casi bhilimanah
6.071.02

Interpretation:

“May we be settled in the best guiding force of the God Savitar, which
brings us the indwelling shining wealth within.

And of the multitude you are the lord, who the whole Universe in its double
and quadruple existence manifests in matter and urges to evolve [to the
Spirit]!"*

Vocabulary:

*Griffith’s translation: ‘FULL of effectual wisdom Savitar the God hath stretched out golden arms that he
may bring forth life. Young and most skilful, while he holds the region up, the Warrior sprinkles fatness
over both his hands.’

* Griffith’s translation: ‘May we enjoy the noblest vivifying force of Savitar the God, that he may give us
wealth: For thou art mighty to produce and lull to rest the world of life that moves on two feet and on four.’



53

bhiman, n. the earth, world RV. AV.; a being (pl) the aggregate of all
existing things RV.; m. abundance, plenty, wealth, opulence, multitude,
majority RV. &c. &c.; (bhumna) ind. generally, usually Kav.; ind. plentifully,
abundantly RV.

savimani, n. (only in loc) setting in motion, instigation, direction, guidance
RV. VS.
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adabdhebhih savitah payubhis tuvam Sivébhir adya pari pahi no gayam
hiranyajihvah suvitdya navyase raksa makir no aghasamsa isata 6.071.03

Interpretation.

“With you unconquerable and merciful powers of guidance you, O Savitar,
protect our realization today!

O God of the golden tongue, for our perfect journey and for a new
discovery you protect us, may none of ill-will lead us astray.” *

Vocabulary:
gaya, m. ( from ji, cf. Samgaya) "what has been conquered or acquired", a

house, household, family, goods and chattels, contents of a house,
property, wealth RV. AV.

makis, ind. (only in prohibitive sentences with Subj.) may not or let not (=
Lat. ne) RV.; may no one (= ne-quis) ib.
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Ud u sya devah savita damina hiranyapanih pratidosam asthat
ayohanur yajatd mandrajihva @ dasdse suvati bhiri vamam 6.071.04

Interpretation.

“Savitar the God stood up to meet the Night, the Lord of the House, with
his golden hands, with his iron jaws and sweet tongue, the one of the
Sacrifice, he creates for the giver the vast delight.”®

** Griffith’s translation: ‘Protect our habitation, Savitar, this day, with guardian aids around, auspicious,
firm and true. God of the golden tongue, keep us for newest bliss: let not the evil-wisher have us in his
power.’
% Griffith’s translation: This Savitar the God, the golden—handed, Friend of the home, hath risen to meet
the twilight. With cheeks of brass, with pleasant tongue, the Holy, he sends the worshipper rich gifts in
plenty.’
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Ud G ayam’ upavaktéva bahi hiranyaya savitd supratika
divo réhamsi aruhat prthivya ariramat patdyat kac cid abhvam 6.071.05

Interpretation.

“Up he has risen as a friend to guide us safe, extending his golden hands,
Savitar, supremely beautiful!

He grew to the heights of Heaven and Earth, preventing the Terrible Powers
of the Dark Abyss [from entering], making them flee away.”*®

Vocabulary:
upavaktr, m. "speaking away", warning off, averting RV.

rohas, n. height , elevation RV.
abhva, mfn. (cf. a-bhuva) monstrous, immense, terrib/le RV.; n. immense
power, monstrosity, horror RV.; a monster RV., AV.

A Wmawﬁ%ﬁamamw - |
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vamam adya savitar vamam u $vo divé-dive vamam asmabhya savih
vamasya hi ksayasya deva bhirer aya dhiya vamabhajah siyama 6.071.06

Interpretation.

“Delight you make for us today, O Savitar, delight - tomorrow, you make
(distill, press out) for us delight day after day!

May we become, O God, with the help of this meditative thought the
enjoyers of delight, of the crowded multitudinous indwelling of delight!” ¥

*0Griffith’s translation: ‘Like a Director, Savitar hath extended his golden arms, exceeding fair to look on.
He hath gone up the heights of earth and heaven, and made each monster fall and cease from troubling.’

*7 Griffith’s translation: “Fair wealth, O Savitar, to—day, to—morrow, fair wealth produce for us each day
that passes. May we through this our song be happy gainers, God, of a fair and spacious habitation.”
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rsi: vasistha maitravaruni; devata: 1-5 and 6 (purvardha) savita, 6

uttarardha: savita or bhaga, 7-8 vajin; chanda: tristup
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Analysis of RV 7.38
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Ud u sya devah savita yayama hiranydyim amatim yam asisret

ndnam bhago haviyo manusebhir vi yé ratna puridvasur dadhati 7.038.01

Interpretation:
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“Up the God Savitar has extended his golden splendor, which he fixed (in
heaven). Now, Bhaga is to be invoked by men, distributing riches all
over, abounding in riches!”

Once the golden form of Savitar is fixed in the mental heaven of men,
Bhaga is to be invoked to distribute riches all over, who has many riches.
Once the golden consciousness of Savitar has reached its highest top,
penetrating all with its light of Knowledge and Power, fixing all in His
Light, it opens up to the Delight of Bhaga to act in this manifestation.

Vocabulary:
amati, f. want, indigence RV. VS. AV.; f. form, shape, splendour, lustre

RV. VS.
§ri/sri, to burn , flame , diffuse light RV. i, 68 , 1.
purtivasu, mfn. abounding in goods or riches RV. AitBr.
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ud u tistha savitah $rudhi asya hiranyapane prabhrtav rtasya
vi urvim prthvim amatim srjana a nfbhyo martabhdjanam suvanah
7.038.02

Interpretation.

“Rise, O Savitar, hear the [Word] of this, O golden-handed, at the
offering (at the bringing forward) of Ritam! Casting out [from within
yourself] a profound wide splendor, urging and sending forth the
enjoyment which mortals have as heroic souls [engaged in the sacrificial
work in this manifestation].”

Marta-bhojana is the mortal’s enjoyment, a very rare enjoyment, which
all the gods and asuras want to have, but do not want to be fully
engaged in the manifestation by taking physical body, for it has some
other obligations and responsibilities, difficult to bear even for them. But
why they are interested in this marta-bhojana? What is marta-bhojana?
It is the enjoyment which consists of the integral consciousness of
Savitar, ud urvim prthvim amatim srjana a nrbhyo martabhojanam
suvanah. It has both in itself the higher and the lower, knowledge and
ignorance, and therefore it is unique and can’t be compared to any other
enjoyment, for the unity together with distinct differences is a rare
enjoyment.

Vocabulary:
prabhrti, f. bringing forward, offering (of sacrifice or praise) RV. AV. a

throw or stroke RV.
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api stutah savita devéd astu

yam a cid visve vasavo grnanti

sa na stdman namasiyas$ cano dhad
visvebhih patu payubhir ni strin 7.038.03

Interpretation.

“May Savitar be the God when affirmed [in our consciousness], whom all
the luminous dwellers within call upon! May He, worthy of surrendering
to, rejoice with our affirmations, protecting our shining beings with all
his protecting powers!”

“And if Savitar is firmly established [in us then he] should be [our] God,
who all those, who dwell here in the physical body, call upon!” - For he
is vasu-pati, the lord of all the luminous dwellers in the substance. “"May
he rejoice with our affirmations and with all his protecting powers
protect [our] luminous beings.”

It is the affirmation of Savitar in the consciousness of men which is the
way to His guidance and protection on the path to Immortality. And he
should rejoice in such affirmations, which means it should be true in His
eyes, then only He will fully manifest himself in all his powers, giving full
protection and guidance to men, who now become his shining beings, the
beings of the Sun, slrin.

Vocabulary:
canas, n. "delight, satisfaction", only with dha P. and A. to delight in, be

satisfied with (acc. or loc.), enjoy RV. VS.
sari, 2 m. "inciter", the institutor of a sacrifice (= yajamana in later
language) RV. AV. a /ord, chief (also of gods) RV.
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abhi yam devi aditir grnati savam devasya savitlr jusana
abhi samrajo varuno grnanti abhi mitraso aryama sajosah 7.038.04

Interpretation:

“"Who even the Divine Mother Aditi invokes and praises, rejoicing in his
movement of creation!

Who even Sovereign Kings invoke and praise, Varuna Mitra with other
godheads and Aryaman, in one rejoicing spirit!”
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The Divine Mother, Infinite Consciousness, Aditi is rejoicing in his
movement of Savitar manifesting the Divine, praising him and approving
his movement! And all the Sovereigns, Varuna, Mitra, Aryaman in one
rejoicing spirit welcome his movement here!

Vocabulary:
abhigr, 1. -grnati, to call to or address with approbation to join in (acc.)

to welcome, praise to approve of, accept propitiously, allow.
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abhi yé mithdé vanlsah sapante ratim divo ratisacah prthivyah
ahir budhniya utd nah $rnotu variatri ékadhenubhir ni patu 7.038.05

Interpretation:

“Those, who are full of energy, approach us together, bestowing gifts
from heaven and earth, may they hear us, and the Snake at the Bottom!
May the protecting Mother guard us with her sons.”

The word ekadhenu, is a Bahuvrihi compound, which in plural means
“they who have one cow for all”. It is clearly indicating the Adityas, who
have Aditi as their Mother, symbolized as a Cow.

Vocabulary:
mithas, ind, together, together with (instr.), mutually, reciprocally,

alternately, to or from or with each other RV. &c , &c.

vanus, mfn. zealous, eager (either) anxious for, attached or devoted to,

a friend (or) eager to attack, a foe, enemy RV.

sap, 1 (cf. sac) cl. 1. P. (Dhaltup. xi , 6) sapati, (and A. —te) pf. sepuh
; fut. sapita , sapisyati Gr.), to follow or seek after, be devoted to,

honour, serve, love, caress (also sexually) RV. TS. VS.

ratisac, (for -sac) mfn. granting favours , dispensing gifts , liberal ,

generous RV. AV.

ahi, m. ( amh), a snake RV. &c. the serpent of the sky, the demon Vritra

RV.

budhnya, mfn. being on the ground or at the base , coming from or

belonging to the depths RV. , &c. &c. (very often in connection with ahi

q.v.)

varutr, mfn. one who wards off or protects , protector , defender ,

guardian deity(withgen.) RV.; varutri, f. @ female protector, guardian

goddess (applied to a partic. class of divine beings) RV. TS. VS.
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anu tan no jaspatir mamsista ratnam devasya savitur iyanah
bhagam ugro6 avase jéhaviti bhdagam anugro adha yati ratnam 7.038.06

Interpetation:

“May the Lord of those who are born in the body agree to this (gift) for
us, seeking the wealth of the God Savitar!

To Bhaga calls the strong for [his] growth! To Bhaga also weak goes in
search of wealth.”

Vocabulary:
jaspati, m. (jas gen. sq.) the head of a family , i, 185, 8
ja, mfn. "born, produced', mf. offspring, pl. descendants RV.
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$am no bhavantu vajino havesu

devatata mitadravah suarkah
jambhayanto ahim vikam raksamsi
sanemi asmad yuyavann amivah 7.038.07

Interpretation.

“May the divine powers bring us blissful peace when we invoke them,
manifesting the Divine, moving in a measured pace, shining with
knowledge!

Crashing the Snake and the Wolf and the Rakshasas, may they
completely separate us from the Adversary.”

Vocabulary:
mita-dru, mfn. strong-legged, running well ib.

su-arka, mfn. singing or praising beautifully RV.

jabh/jambh} 1.A., to snap at (gen.) RV. x , 86 , 4; Caus. jambhayati, to
crush, destroy RV. AV. VS.; opening the jaws wide, snapping at.

sa-nemi, mfn. having a felly (as a wheel) RV. ind. completely, at all
times, always ib.
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vaje-vaje avata vajino no

dhanesu vipra amrta rtajnah

asya madhvah pibata madayadhvam
trpta yata pathibhir devayanaih 7.038.08
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Interpretation:

“In every divine realization you increase us, O Divine Powers, in the
gaining of wealth, O Immortal Ecstatic Knowers of the dynamic Truth!
Drink of this honey, get intoxicated and having become satisfied move on
by the paths of the Gods!”

RV 7.45
rsi: vasistha maitravaruni; devata: savita: chanda: tristup
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Analysis of RV 7.45
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3 devd yatu savita suratno

antariksapra vahamano asvaih

haste dadhano nariya purini

nivesayan ca prasuvaf ca bhiima 7.045.01

Interpretation:

“May the God Savitar, come with his perfect riches, filling the space
between heaven and earth, carried by the steeds!

He holds in his hand many things for the souls of men, moving the world
into and out of the Night!”
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Ud asya bahi Sithira brhanta

hiranyaya divé antam’ anastam

ninam sé asya mahima panista

stiras cid asma anu dad apasyam 7.045.02

Interpretation:
“Upraised his arms, soft, vast and golden, reaching to the ends of heaven!
Now one should admire that greatness of his, for even the Sun yields to him
in his action.”

Vocabulary:

pan, 1 A. panate (pf. -papana, papne, aor. 3. sg. panista) , to be worthy of
admiration or to admire (acc.) RV.

anuda, to permit, restore RV.; to give way, yield RV. AV.; to remit AV.
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sa gha no devah savita sahava

a savisad vasupatir vasini

visrdyamano amatim urdcim
martabhdjanam adha rasate nah 7.045.03

Interpretation:

“Such is our God Savitar, the Lord of Force, the Lord of Shining wealth, he
should urge onto us his shining wealth.

Spreading far his great splendor, He is bestowing upon us the enjoyment
which is meant for the mortals [the souls who entered this manifestation].”
This term marta-bhojanam, the enjoyment of/for mortals is an interesting
term. It is showing specifically that the enjoyment is not for the spirits who
did not take the material body, but for those who took a plunge into the
Inconscient. This mortal enjoyment, marta-bhojanam, is of a special kind,
which attracts all the immortals, for only here in the physical body the
consciousness of the Lord can be fully manifested. And this attracts all the
forces of the Infinite, which makes man a battlefield for gods and asuras.
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ima girah savitaram sujihvam
pldrnagabhastim ilate supanim

citrdm vayo brhad asmé dadhatu

ylyam pata suastibhih sada nah 7.045.04

Interpretation.

“These voices are singing perfect to Savitar, whose hands are full of [gifts]
and beautiful! Establish in us your vast power full of light! And you, [O
Gods], protect us with your blessings.”

Vocabulary:
purnagabhasti, mfn. one whose arms or hands are full (of wealth) RV.

gabhasti, m. "fork (?)", arm, hand RV. (Naigh. i , 5); a ray of light,
sunbeam MBh. R. Paficat. &c.; m. (or f.) du. the two arms or hands RV.;
mfn. shining ("fork-like", double-edged or sharp-edged, pointed?) RV. i ,
54, 4.
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Hymns to Surya (RV. 1.50, 1.115)

RV 1.50
rsi: praskanva kanva; devata: strya (11-13 rogaghna upanisad);
chanda: gayatri, 10-13 anustup
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Analysis of RV 1.50
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ud u tyam jatavedasam devam vahanti ketavah
drs$é visvaya siriyam 1.050.01

Interpretation:
“"The beams of Consciousness carry the God Jatavedas up: for all to see the
Sun!//28
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apa tyé tayavo yatha naksatra yanti aktubhih
sliraya visvacaksase 1.050.02

Interpretation:
“Away they pass, like thieves, who move in the night: the stars and
constellations, for the Sun [to come], who sees All” %

Vocabulary:
tayu, m. = (st-), a thief RV. i, iv-vii.
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adréram asya ketavo vi raSmayo janam’ anu
bhrajanto agndayo yatha 1.050.03

Interpretation:
“The beams of Consciousness are seen, the rays spreading wide over all
those who are born here in the body, like the blazing flames of Agni.”*°

| | | |
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taranir visvadarsato jyotiskrd asi siriya
viSvam 3@ bhasi rocanam 1.050.04

Interpretation.

28 Griffith: ‘His bright rays bear him up aloft, the God who knoweth all that lives, Surya, that all may

look on him.’

** Griffith: “The constellations pass away, like thieves, together with their beams, Before the all-beholding
Sun'

%0 Griffith: ‘His herald rays are seen afar refulgent o'er the world of men, Like flames of fire that burn and
blaze.’
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“You are swift, O Surya, Seeing All Maker of Light! Illumining all luminous
region from above!”!

Vocabulary:

tarani, mfn. moving forwards (as the sun &c.), quick, untired, energetic RV.
AV. xiii , 2 , 4 and 36; carrying over, saving, helping , benevolent RV. TBr.
ii, 7,13, 2; m.the sun KapS. iii , 13 BhP. v, viii , x Rajat. éérngP.

U a1 3T Tcieg 39 WY AN | U 4% T Tal || g-o4o-oy,

pratyan devanam visah pratyann Gd esi manusan
pratyan visvam suvar dr$é 1.050.05

Interpretation:
“For both: gods and men you rise above, for All to see Svar.

n32

| |
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yéna pavaka caksasa bhuranyantam janam’ anu
tuvam varuna pasyasi 1.050.06

Interpretation:
“The eye, O Purifier, by which you see all men engaged in the sacrificial
work, O Varuna,”

Vocabulary:
bhuranya, Nom P. -yati, to be active or restless, stir RV.; to stir (trans.) ,

agitate (a liquid) ib.

o T Y T, G2, ST T ST | TEEs] SFHIE G4 1| g-ole-09

vi dyam esi rajas prthi a4ha mimano aktubhih
pasyan janmani sdriya 1.050.07

Interpretation.

3! Griffith: ‘Swift and all beautiful art thou, O Surya, maker of the light, Illuming all the radiant realm.’

32 Griffith: ‘Thou goest to the hosts of Gods, thou comest hither to mankind, Hither all light to be
beheld.’

33 Griffith: “With that same eye of thine wherewith thou lookest brilliant Varuna, Upon the busy race
of men,’
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“[By that] you move through Heaven and wide Space measuring our days by
the nights. Seeing all those who are born here, O Sun!”**

| | |
e o1 ERAl W Tefed 39 T | ZMCTHA [FHEAT 1| 3-0%0-0¢

sapta tva harito rathe vahanti deva siiriya
$ociskesam vicaksana 1.050.08

Interpretation:
“And seven Horses, O Surya, carry you all over, with your golden flaming
hair, in your chariot, O God, seeing wide!”**

ITFA Yregd: U TET TEq: | AR AT ETGRART: 1| g-0k0-08

ayukta sapta sundhyuvah siiro rathasya naptiyah
tabhir yati svayuktibhih 1.050.09

Interpretation.
“"The Sun has yoked his bright Seven, the daughters (hands or fingers) of
the Car! By which he moves, for they are well connected to him!”®

Vocabulary:
sundhyu, or mfn. pure, bright, radiant, beautiful

napat, (f.t1) RV. AV. (ix, 1, 3 nom. -tis) daughter, granddaughter (pl. often
fig. " the fingers, hands'&c. )

|
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ud vayam tamasas pari jyotis pasyanta dttaram
devam devatra siiriyam aganma jyoétir uttamam 1.050.10

Interpretation.
“Above the Darkness, seeing the higher Light, we've come to Surya, God
among the Gods, the Light Supreme.””’

3* Griffith: ‘Traversing sky and wide mid—air, thou metest with thy beams our days, Sun, seeing all things
that have birth.’

35 Griffith: ‘Seven Bay Steeds harnessed to thy car bear thee, O thou farseeing One, God, Surya, with

the radiant hair.’

%% Griffith: ‘Surya hath yoked the pure bright Seven, the daughters of the car; with these, His own dear
team, he goeth forth.’

*7 Griffith: ‘Looking upon the loftier light above the darkness we have come To Surya, God among the
Gods, the light that is most excellent.’
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WWWWWWI
Wmﬂywam Il g-0%0-83

udyann adya mitramaha aréhann uttaram divam
hrdrogam mama siiriya harimanam ca nasaya 1.050.11

Interpretation.
“Rising today, o Surya, with the greatness of Mitra, to the higher Heaven,
destroy the disease of my heart and this yellow coloring.”®

Vocabulary:
mitramahas, mfn. (perhaps) having plenty of friends, rich in friends RV.

hariman, m. yellow colour, yellowness (as a disease), jaundice RV. AV,

WHWW'@W |
waﬁ?\agrrwmamm Il g-040-9R

$ukesu me harimanam ropanakasu dadhmasi
atho haridravésu me harimanam ni dadhmasi 1.050.12

Interpretation.
“We put this yellowness of mine into the bright ones and the birds which
have yellowness, my yellowness we fully put onto them.” *

Vocabulary:
Suka, m. (prob. fr. Suc, and orig. ‘the bright one’) a parrot RV. &c. &c.;

N. of a son of Vyasa (narrator of the Bhagavata-Purana to king Parikshit)
MBh. Pur.

haridrava, m. (fr. hari-dru) a kind of yellow bird RV. AV.

ropanaka, f. a kind of bird RV. AV. (Say. "a thrush" = sarika).

KWWWHWWTHE I
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ud agad ayam adityo visvena sahasa saha
dvisantam mahyam randhayan mé aham dvisaté radham 1.050.13

38 Griffith: ‘Rising this day, O rich in friends, ascending to the loftier heaven, Surya remove my heart's
disease, take from me this my yellow hue.’

%% Griffith: “To parrots and to starlings let us give away my yellowness, Or this my yellowness let us
transfer to Haritala trees.’
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“The Aditya rose up with all his Power, delivering me from the hater, not
hater from me! (Destroying enemy for me, not me for enemy!)”*

If we look deeper into this last verse, we will find that the choice of words
has its meaning: dvis, or dvisat the enemy, lit. ‘dualiser’, and therefore
‘hater’. Root randh, radh, to dominate and subject, which may be translated
then as: “bring dualiser into my subjection and not me into his”. The topic
often mentioned in the Veda, especially in relation with Agni, cf.:

abhi syama prtsutir martiyanam. “may we overcome the oppressions of the
mortals”. RV 5.4.1 etc.

Vocabulary:
randh cl. 4. P. to become subject to (dat.), be subdued or overthrown,

succumb RV. AV.; to be completed or matured MW.; (cf. radh) to bring into
subjection, subdue RV.; to deliver into the hand of (dat.) ib.; Caus.
randhayati (Ved. also -te; aor. riradhat RV.; ararandhat Gr.), to make
subject, deliver over to (dat.) RV. AV.

dvisat mfn. (p. Pres. of dvis) hating or detesting, hostile, unfriendly, foe,
enemy (with acc. or gen. Pan. 2-3, 69 Vartt. 5 Pat.) SBr. Mn. MBh. &c.

RV. 1.115, rsi: kutsa angirasah, devata: surya, chandah: tristup
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40 Griffith: “With all his conquering vigour this Aditya hath gone up on high, Giving my foe into mine
hand: let me not be my foeman's prey.”
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Analysis of RV 1.115

Hﬂwa{maﬁm H@WW |
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citrdm devanam ud agad anikam caksur mitrasya varunasya agnéh
apra dyavaprthivi antariksam siirya atma jagatas tasthisas ca 1.115.01

Interpretation:

“The power, anikam, fully conscious citram, of all the Gods has risen! The
Eye of Consciousness Supreme, of Being and of Will!

Filling the Earth and Heaven and the Air, the Sun, the Self of all that moves
and moves not.”*"

It is the Self of all that moves and moves not, atman, which is a direct and
ultimate definition for the Supramental Manifestation.

Nowhere Savitar is called the Self of all, he is the lord of all that moves and
moves not, but not the self, see RV 4.53.6:

brhdtsumnah prasavita nivésano jagatah sthatiur ubhayasya yo vasi

It is only Sdrya, the Supramental in its substance, consciousness and power
is called the Self of All. The word atman means not only the soul but also
the being, the body, actually all the bodies: physical, vital, mental,
supramental and transcendental are one Atman.

aEﬁ'EI\G'EIH WWF{WW—{% qai'l?'l\l
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sliryo devim usdasam réocamanam maryo na yosam abhi eti pascat
yatra naro devayanto yugani vitanvaté prati bhadraya bhadram 1.115.02

Interpretation:

“The Sun follows after the Dawn, resplendent Goddess, as a boy follows a
lady, where the heroic souls [of men struggling], seeking after the divine
manifestation, spread the Blissful for the Blissful in Time!”*

*! Griffith’s translation: “The brilliant presence of the Gods hath risen, the eye of Mitra, Varuna and Agni.
The soul of all that moveth not or moveth, the Sun hath filled the air and earth and heaven.”
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So the Sun is following the Dawn there where the divine souls of heroic men
are sacrificing or spreading the Blissful wide in Time and Space for the sake
of the Blissful.® It is the Dawn who brings Him there, she is rocamana,
shining with his supramental light of the rocana, and he follows her, like a
young man goes after a beautiful woman: to realize all his desires in
manifestation.

nz(raward WWWW
Wmaﬂmw trr{maaﬁm—dw Il 392403

bhadra asva haritah siiriyasya citra étagva anumadiyasah
namasyanto diva 3 prstham asthuh pari dyavaprthivi yanti sadyah 1.115.03

Interpretation:

“Blissful are the powers-horses of the Sun, bright in consciousness, with
brilliant powers, they should be all successfully welcomed [here]! For these,
bearing our prayers, ascended to the top of Heaven, and in a moment they
spread all over Heaven and Earth.”*

So these are the all mighty powers of the Sun, for in a moment they can
occupy all Heaven and Earth. They have to be welcomed here by the soul of
man, all but in a successive way, one after the other.

What are these powers, and why are they symbolized by Horses, asvah?
Power is a movement of being; so, when being moves it is being perceived
or rather experienced as power. So these movements of the Supramental
Being can in a second occupy the whole Universe, for they are true in full
dynamic capacity of all possible and impossible movements of the Being.
The manifestation is nothing but their own projection, it is within them, as
it were, therefore in a moment they can occupy the whole space of Heaven
and Earth, pari dyavaprthivi yanti sadyah.

Vocabulary:
etagva, mfn. of variegated colour, shining (said of horses) RV. i , 115, 3;

vii, 70, 2; viii , 70 , 7.

eta, 'rushing’, 'darting’ of a variegated colour, varying the colour, shining,
brilliant RV. AV. TS. VS. &c.

anumadya, to be praised in succession, to be granted with acclamation or
praise RV. AV.

anu-mad, to rejoice over, to gladden , to praise RV. &c.

42 Griffith’s translation: “Like as a young man followeth a maiden, so doth the Sun the Dawn, refulgent
Goddess: Where pious men extend their generations, before the Auspicious One for happy fortune.”

* In the hymn to Viévakarman it is said: svadhavah/ svayam yajasva tantvam vrdhanah// RV 10.81.5

44 Griffith’s translation: “Auspicious are the Sun's Bay—coloured Horses, bright, changing hues, meet for
our shouts of triumph. Bearing our prayers, die sky's ridge have they mounted, and in a moment speed
round earth and heaven.”
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tat sliryasya devatvam tan mahitvam madhya kartor vitatam sam jabhara
yadéd ayukta haritah sadhdsthad ad ratri vasas tanute simasmai 1.115.04

Interpretation:

“And that is indeed his Divinity and that is his Greatness: the work half
done, which was widely spread out, he has taken now fully.

When He has yoked his horses to work from their [unyoked] common
places, then the Night spreads out her garments onto him!” %

And this is indeed his Greatness and his Divinity, the work which was
spread and half finished he indeed takes it all to accomplish. So when he
yokes his forces to do the work here, the movements of his supramental
being in its multitude, then the Night spreads her enveloping garments to
cloth or to house them in, which is the vision of manifestation of the Divine
here in the lower hemisphere.

This verse differs from the similar verse in the Hymn, 2.38 to Savitar, where
the Night is re-weaving all that Savitar has spread, similarly the word
vitatam is used, finishing his half done work anew. Here it is said that this
half finished work the Sun bears fully, sam jabhara. Though Griffith cannot
somehow believe it, and translates ‘he hath withdrawn that spread o’er
work unfinished’, following the suggestions from the hymn to Savitar 2.38.

It may also explain another statement from the hymn to the Dawn, where
she is asked to hurry with her evolutionary work, for when Surya comes and
the work is still unfinished, he may burn all like thieves and robbers.

“Do not delay your sacrificial work”, ma ciram tanutha apah - says the
Rishi to the Dawn, - “do not let the Sun burn you with his flame as if you
are a thief and an enemy!” net tva stenam yatha ripum tapati saro
arcisa.” The Sun is a symbol of the Supramental manifestation. If it

* Griffith’s translation: “This is the Godhead, this might of Surya: he hath withdrawn what spread o'er
work unfinished. When he hath loosed his Horses from their station, straight over all Night spreadeth out
her garment.”

46 RV 5.79.9. Sri Aurobindo translates this passage differently but implying the
same meaning: ” Break forth into light, O daughter of heaven! And spin not out
too long the work. For thee thy sun afflicts not with his burning ray as he
afflicts the foe and the thief.” In the footnote Sri Aurobindo says: “The labour
towards the being of the Truth is long and tedious, because the powers of
darkness and division, the lower powers of our being, seize on and appropriate,
keep idle or misuse the gains of the knowledge. They are not bearers of the
sacrifice, but its spoilers; they are hurt by the full ray of the sun. But this
Dawn of knowledge can bear the full illumination and bring to a rapid
conclusion the great work.”
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comes before the Dawn has finished her evolutionary preparatory work,
bringing down the light of the Sun and establishing it in the darkness,
gradually transforming it into the substance of Ilight, then the
Supramental light, symbolized by the Sun, would simply burn it down,
destroying this creation, which is unprepared to receive the full force of
that light. It is interesting to note that the word thief, stena, is used in
this context. Stena is one who lives for himself: having come into this
creation to do the sacrificial work, that is for the Divine growth in the
Manifestation, he changed and started to live for himself alone and his
own enjoyment, his own knowledge, and his own power.¥ Stena, *
according to Vedic psychology, is the one who does not sacrifice, who
takes the Divine light and support for granted, with no gratitude and no
giving back. The Panis, the traffickers and traders, are also called thieves
and robbers. They steal the Divine light and treasures, store them in the
cave of the Subconscious, but do not use them for the Divine purpose,
which is the welfare of all. So when the time of the Sun, the supramental
manifestation, comes and the Sun, the Divine Eye, sees that the bearers
of light are not ready to receive and use the Immortal Power, it will treat
them as thieves and robbers.

vyuccha duhitar divo ma ciram tanutha apah net tva stenam yatha ripum
tapati sliro arcisa sujate asSvasinrte

"Shine wide, O Daughter of Heaven, do not delay your work. Let not
Sun with his flame burn you down, as if it was a thief, or enemy.” O
maiden of a perfect Birth, O Mistress of Power of happy Truth!”

etavad ved usas tvam bhuyo va datum arhasi/
ya stotrbhyo vibhavary ucchanti na pramiyase sujate asvasiinrte

"This much and more you should give, O Dawn, to those who affirm you
in their prayers, O Luminous Lady shining wide, you are not diminished,
O maiden of the perfect Birth, O Mistress of Power of happy Truth!”°

Similarly to this passage in Savitri the Voice of the Supreme warns
Ashvapati not to invoke the immeasurable descent of the Supreme into
the earthly frame of man, who is too weak to receive it. Therefore he has
to be patient, and entrust all work to the Divine Mother, for she is the
all-seeing Power and knows how to slowly hew her way through this
resistance.

¥ “There is no greater sin than selfishness”, says Sri Aurobindo in his
Aphorisms.

% BhG 4..."The one who cooks for himself alone is a thief”, says the Gita,
meaning that the heavenly Soma, coming down here from heaven, is not shared
with the whole, though it was given for the whole of creation.

* The aim of terrestrial evolution: if the Sun comes and the work of Evolution is not done, then
He will burn everyone as if they were an adversary.

0 RV 5.79.8-10. It is another interesting thought of the evolutionary function of the Dawn; she
shines and gradually transforms the Darkness, but unlike the Sun’s her light does not destroy the
manifestation.
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“I am the Mystery beyond reach of mind,

I am the goal of the travail of the suns;

My fire and sweetness are the cause of life.

But too immense my danger and my joy.

Awake not the immeasurable descent,

Speak not my secret name to hostile Time;

Man is too weak to bear the Infinite's weight.

Truth born too soon might break the imperfect earth.
Leave the all-seeing Power to hew its way:
In thy single vast achievement reign apart
Helping the world with thy great lonely days.”™

In The Essays on the Gita Sri Aurobindo explains the psychological
concept of the thief in the Vedic perspective of the Sacrifice:

“But the individual being begins with ignorance and persists long in
ignorance. Acutely conscious of himself he sees the ego as the cause and
whole meaning of life and not the Divine. He sees himself as the doer of
works and does not see that all the workings of existence including his
own internal and external activities are the workings of one universal
Nature and nothing else. He sees himself as the enjoyer of works and
imagines that for him all exists and him Nature ought to satisfy and obey
his personal will; he does not see that she is not at all concerned with
satisfying him or at all careful of his will, but obeys a higher universal
will and seeks to satisfy a Godhead who transcends her and her works
and creations; his finite being, his will and his satisfactions are hers and
not his, and she offers them at every moment as a sacrifice to the Divine
of whose purpose in her she makes all this the covert instrumentation.
Because of this ignorance whose seal is egoism, the creature ignores the
law of sacrifice and seeks to take all he can for himself and gives only
what Nature by her internal and external compulsion forces him to give.
He can really take nothing except what she allows him to receive as his
portion, what the divine Powers within her yield to his desire. The
egoistic soul in a world of sacrifice is as if a thief or robber who takes
what these Powers bring to him and has no mind to give in return. He
misses the true meaning of life and, since he does not use life and works
for the enlargement and elevation of his being through sacrifice, he lives
in vain.”?

Vocabulary:
sadhastha, mfn. 'standing together’, present RV. AV.; n. place where people

stand together’, place of meeting, any place, spot, abode, home, region,
world ib. VS.

sambhr, P. A. -bharati, -te (Ved. pf. -jabhara), to draw together, roll or fold
up RV. i, 115, 4 (A); to close (the jaws) ib. x , 79 , 1; to bring together,
gather, collect, unite, compose, arrange, prepare, make ready, procure
(materials or ingredients of any kind, esp. for a sacrifice; with sam-bharan-,

> Savitri, p.335
52 Essays on the Gita, p.126
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to collect all requisites, prepare what is necessary) RV. &c. &c.; to pay back
MaitrS.; to maintain, cherish R.; to offer, present MW.
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tan mitrasya varunasyabhicakse siryo riipam krnute dyor upasthe
anantam anyad rudsad asya pajah krsnam anyad dharitah sam bharanti 1.115.05

Interpretation:

“To see That of Mitra and of Varuna the Sun makes [out of] himself a form
in the lap of Heaven.

Infinite is his power shining on the one hand and dark on the other, which
his powers-horses bear fully.”>

Again the word sam bharanti is used, bearing absolutely, but now it is his
horses, powers that bear fully his Infinite Force, anantam asya pajas, which
is shining and dark, anyad rusad, krsnam anyad.

wwm@wm{a@? Nwﬁlaqwan
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adya deva udita siriyasya nir amhasah piprta nir avadyat
tan no mitré varuno mamahantam aditih sindhuh prthivi uta dyath 1.115.06

Interpretation:

“Today, O Gods, in the time of rising of the Sun, save us from Narrowness
of the Dark Abyss and from that which should not be spoken/expressed in
us.

May Mitra, Varuna, Aditi, Ocean, Earth and Heaven grant us That!” >

It is interesting that all the gods should protect and grant us That in the
time of the rising of the Sun, but not the Sun itself should grant or protect
us. It seems not to have such a function.

53 Griffith’s translation: “In the sky's lap the Sun this form assumeth that Varuna and Mitra may behold it.
His Bay Steeds well maintain his power eternal, at one time bright and darksome at another.”

> Griffith’s translation: “This day, O Gods, while Surya is ascending, deliver us from trouble and
dishonour. This prayer of ours may Varuna grant, and Mitra, and Aditi and Sindhu, Earth and Heaven.”
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Hymns to Pusan:
RV 1.42, 2.40

RV 1.42
rsi: kanvaghaura; devata: pusa; chandah: gayatr
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Analysis of RV 1.42
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sam pusann adhvanas tira vi amho vimuco napat
saksva deva pra nas purah 1.042.01

Interpretation:
“Fully, O Pushan, bring us over the darkness on the Path, O Son of Freedom!
Accompany us forward, being in front of us.”

Vocabulary:

napat, m. descendant, offspring, son (in this meaning esp. in RV., e.g. apam n-, Urjo n-, divo
n-, vimuco n- &c.) grandson (in later lang. restricted to this sense) RV. &c. &c.

vimuc, f. unyoking, alighting, stopping, putting up RV. (vimuco napat, ‘son of unyoking’, N. of
Pushan as ‘conductor on the way to the next world’ ib.)

> Griffith’s translation: SHORTEN our ways, O Pusan, move aside obstruction in the path: Go
close before us, cloud—born God.
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y6 nah plisann agho viko duh$éva adidesati
apa sma tam pathd jahi 1.042.02

Interpretation:
“Those who are bad for us, who threaten us with our fall or breaking down, strike them away

from our path.”®

Vocabulary:

adis, 1 P, to aim at, have in view; to threaten RV. ix, 21,5, &c. AV; to hitRV.ix , 56, 1; to
assign RV.ii, 41,17, &c. AV. BhP. R. Ragh. &c;

to point out, indicate to report, announce, teach ChUp. iii, 18 , 1 BhP. MBh. R. Ragh. &c;

to determine , specify , denominate SBr., BhP. AitBr. &c.;

to declare , foretell , Ratnav. Malav. &c.;

to order , direct , command Gobh. ASvGr. Mn. MBh. BhP. Kathas. &c.;

to undertake , try MBh.

to profess as one's aim or duty RV. Yajfi.

Sl m&ﬁfﬁaﬁqa&jﬁ gfr%q | Eg{aﬂ?ll gﬁ{eﬂla Il g-0%R-0%

apa tyam paripanthinam musivanam hurascitam
ddram adhi srutér aja 1.042.03

Interpretation:
“Away all those who prevent us from our path, thieves and robbers with a sick perception, far

away you drive them from our movement on the path.”’

Vocabulary:
musivan, m. a robber , thief. RV.

hurascit, mfn. lurking surreptitiously, going crookedly, a deceiver, thief RV.
sruti, f. a stream , flow or effusion of (comp.) Kav. BhP.;

fall of (snow &c. ) Ragh. Kum.;

a course , road , path RV. Br.;

a line drawn round the Vedi SankhSr.
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tuvam tasya dvayavino aghasamsasya kasya cit
padabhi tistha tapusim 1.042.04

Interpretation:

“Step over his burning weapon, whoever is trying to split us into two, pointing to sin.” %8

*® Drive, Pusan, from our road the wolf, the wicked inauspicious wolf, Who lies in Wait to
injure us.

>” Who lurks about the path we take, the robber with a guileful heart: Far from the road
chase him away.

*® Tread with thy foot and trample out the firebrand of the wicked one, The double—tongued,
whoe'er he be.
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Vocabulary:

tapusi, mfn. burning (a weapon) RV. iii, 30, 17 (Nir.vi, 3) vi, 52, 3;
(m.or f.) a burning weapon , i, 42 , 4.

dvayavin, mfn. false, dishonest RV. AV.
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a tat te dasra mantumah piisann avo vrnimahe
yéna pitfh acodayah 1.042.05

Interpretation:
“We take onto ourselves your power of growth, O Skillful Worker, O Thoughtful Pushan, by
which you pushed forward our Forefathers.” *°

Vocabulary:
mantumat, mfn. (only voc. manu-mas) wise, intelligent RV.

dasra, mfn. accomplishing wonderful deeds, giving marvellous aid (chiefly said of the ASvins)
RV.; m. N. of one of the ASvins Brih. MBh. Hariv.; du. the ASvins L.; sg. the number 2 Siryas.
i

T A @ Rugariivad | =i R FR Nl g-0%R-08

adha no viévasaubhaga hiranyavasimattama
dhanani susana krdhi 1.042.06

Interpretation:
“Thus for us make the riches easy to receive, O Lord of the Universal Delight, the Master of
the golden sword.”®

Vocabulary:

hiranyavasi, mfn. wielding a gold axe or knife RV. ; -mat mfn. id. (only superl. -tama, ‘most
skilful wielder of the golden knife’) ib.

susana, mfn. easy to be acquired ib.

Sl : T 79 G A: G FY | LI G [G: || 20309

ati nah sascato naya suga nah supatha krnu
pisann iha kratum vidah 1.042.07

Interpretation:
“Lead us safe through all those who try to stick to us on the path! Make our path easy to
tread! O Pushan, find for us here the Will-power.”®"'

Vocabulary:
saScat, m. a pursuer, enemy RV.

> Wise Pusan, Wonder—Worker, we claim of thee now the aid wherewith Thou furtheredst
our sires of old.

80 5o, Lord of all prosperity, best wielder of the golden sword, Make riches easy to be won.
®1 past all pursuers lead us, make pleasant our path and fair to tread: O Pusan, find thou
power for this.
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abhi sliyavasam naya na navajvaré adhvane
pisann iha kratum vidah 1.042.08

Interpretation:
“Towards the perfect nourishing environment you lead us, (making) not a new heat (in our

fights) on the Path. O Pushan, find for us here the Will-power, (by which we can proceed).
It is fully psychological statement where nava-jvaro adhvane should be interpreted as new
clashes with the adversary forces on the path of our growth. We don’t want to have a new
heat, for we had enough of the old fights and clashes. Establish for us, - says the Rishi, the
effective power of Will here in the body. It is this will power which makes all the fights and
clashes with the adversary forces easily overcome.

In conversation with Pavitra Sri Aurobindo is indicating that for the effectiveness in his Yoga
the power of Will is indispensable. It can be obtained by initiation or by Grace from above. In
any case the power of Purusha is to be activated within individual consciousness, which can
decide things efficiently. This Will Power can decide the thing to be or to be not, and the
nature will automatically follow it, even if there is still a strong attachment to the old mode of
action.

» 62

Vocabulary:

slyavasa, n. extraction of the Soma-juice, libation, sacrifice MBh.
yavasa, m. n. grass, fodder, pasturage RV. &c. &c.

navajvara, m. new pain or sorrow RV.
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$agdhi purdhi pra yamsi ca Sisthi prasi udaram
plsann iha kratum vidah 1.042.09

Interpretation:
“Reveal you Grace onto us! Fill us with it! Promote us forward! Bestow upon us and be our

leader exceeding our needs! Find for us Will Power here, that we may grow.”63

Vocabulary:

vvvvv

23) to present or satisfy with (instr.) ib.; 5. P. A., to sharpen.
pra-as, P. to be in front of or in an extraordinary degree, excel, preponderate RV.
udara, n., the belly, abdomen, stomach, bowels RV. AV. SBr. Suér. MBh. Kathas. &c.
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na pldsanam methamasi stiktair abhi grnimasi
vasini dasmam imahe 1.042.10

62 | ead us to meadows rich in grass: send on our way no early heat: O Pusan, find thou
power for this.

% Be gracious to us, fill us full, give, feed us, and invigorate: O Pusan, find thou power for
this.
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Interpretation:
“We do not alter our Pushan. We praise him all over with our hymns. We come to Skillful
Worker to obtain the riches.”®*

Vocabulary:
mith, 1. P. A. to unite, pair, couple, meet (as friend or antagonist), alternate, engage in

altercation; RV
dasma, mfn. accomplishing wonderful deeds, wonderful, extraordinary RV.

RV 2.40
rsi: grtsamada (angirasa Saunahotra pascad) bhargava Saunaka; devata:
somapusa, 6 antima ardha rca-- aditi; chandah: tristup
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Analysis of RV 2.40
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% No blame have we for Pusan; him we magnify with songs of praise: We seek the Mighty
One for wealth.
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sémapisana janana rayinam janana divé janana prthivyah
jatau visvasya bhivanasya gopau deva akrnvann amftasya nabhim 2.040.01

Interpretation.
“Soma and Pushan - generators of all wealth, parents of Heaven, parents of the Earth.

These two protectors of the whole universe were born, for the gods created the Navel of
Immortality.”®

Heaven and earth are considered to be the parents of the gods, but themselves they have
parents and these are Soma and Pushan. In the Rigveda there is a fundamental concept of
Agni-Soma, of fire and water, the eater and the food, the energy and the substance (of
delight), prana and rayi later in the Prasna Upanishad. These two are considered to be the
parents of the Heaven and the Earth. Soma is the element of substance and Pushan is the
force which is increasing the substance, making it move or grow. It is by Heaven that the
Earth is great and by Earth the Heaven is manifest.

N 2N
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imau Qevau jayamanau jusapta imau tamamsi gdhatam ajusta
abhyam indrah pakvam amasu antah somapisabhyam janad usriyasu 2.040.02

Interpretation:
“Happy are [all, for] these two gods are born. They hide away the darknesses unhappy.

Because of them, of Soma and of Pushan, Indra could make milk ready in the raw cows.’ 66

It is a mysterious statement about Indra, making milk, symbolizing knowledge, in the raw
cows, rays of the supreme light, ready for use in this manifestation.

Vocabulary:
guh, 1. P. A, to cover, conceal, hide, keep secret RV. &c.

ama, mfn. raw, uncooked (opposed to pakva q.v.) RV. AV. Mn. Y3ji. &c.;

N. of the cow (considered as the raw material which produces the prepared milk). RV. iii , 30,
14, &c.; unbaked, unannealed AV. MBh. VarBrS. &c.; (am) n. state or condition of being raw
Susr.
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sémapiisana rajaso vimanam saptacakram ratham avi$vaminvam
visGvitam manasa yujyamanam tam jinvatho visana pancarasmim 2.040.03

5 Griffith’s translations are in the notes for comparison: SOMA and Pusan, Parents of all riches,
Parents of earth and Parents of high heaven, You Twain, brought forth as the whole world's protectors,
the Gods have made centre of life eternal.

5 At birth of these two Gods all Gods are joyful: they have caused darkness, which we hate, to vanish.
With these, with Soma and with Pusan, India generates ripe warm milk in the raw milch—cows.



81

Interpretation.

"0 Soma and Pushan, your chariot with seven wheels, measuring all space, still is beyond the
Universe.

You two, O mighty Bulls, are urging it [towards the world], yoked by the Mind, and running in
two opposite directions; it is controlled by five reins.” ¢

The word avisvam-invam ratham ordinarily is translated as ‘the chariot which is not urging All
or Universe’, but what it means is that it is not yet urging the Universe, for it is beyond, it is
not in the Universe yet. The force is still beyond, whereas the consciousness is already
measuring the space. It is only when it is yoked by or with the Mind, manasa yujyamanam,
that they can urge it towards the Creation, the two Bulls, controlling it by the five reins.

The Prashna Upanishad mentions that the charioteer is the mind, the reins are the five
organs of perception. It can be that these reins are related in our text to the chariot yoked by
the Mind, which has five organs of perception, five indriyas, derived from Indra, the lord of
Mind.

Vocabulary:

vimana, mfn. (vi-man) measuring out, traversing RV. AV. MBh.; m. n. a car or chariot of the
gods, any mythical self-moving aerial car (sometimes serving as a seat or throne, sometimes
self-moving and carrying its occupant through the air; other descriptions make the Vimana
more like a house or palace, and one kind is said to be 7 stories high; that of Ravana was
called puspaka; MBh. Kav. &c.; n. measure RV.

aviSvaminva, mfn. not all embracing, not pervading everything RV. i, 164 , 10 and ii , 40, 3.
visu, ind. (only in comp. and derivatives, prob. connected with viSva accord. to Pan. 6-4 , 77
Vartt. 1; Pat. a Ved. acc. viSvam = visuvam) on both sides, in both directions, in various
directions similarly, equally.

visuivrt, mfn. rolling in various directions (as a chariot) RV.; (others ™" balancing
divided AV.; indifferent to, not partaking of (gen.) RV. x , 43 , 3 (others ‘averter’).

) equally
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divi anyah sadanam cakra ucca prthivyam anyé adhi antarikse
tav asmabhyam puruvaram puruksum rayas pésam vi syatam nabhim asmé 2.040.04

Interpretation:

“One has made his seat above in Heaven, the other on Earth, [and both are presiding] over
the Space in-between.

May they release for us the wealth, all-growing, with many gifts, and of much power, and the
Navel [of Immortality created by the gods] may they release in us!"®

Vocabulary:

puruksu, mfn. rich in food ib.; liberally granting (with gen.) ib.

ksu, n. food RV. ix, 97,22 and x, 61, 12.

puru-vara mfn. rich in gifts ib.; -pusti mfn. granting treasured riches ib.

so, (usually with prepositions: ava-, vy-ava-, adhy-ava-so &c.) 4. P. (syati), to destroy, kill,
finish;

7 Soma and Pusan, urge your chariot hither, the seven—wheeled car that measures out the region, That
stirs not all, that moves to every quarter, five—reined and harnessed by the thought, ye Mighty.

% One in the heaven on high hath made his dwelling, on earth and in the firmament the other.
May they disclose to us great store of treasure, much—longed for, rich in food, source of enjoyment.
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vi-s0,( fr. so) P. -syati, to let loose, release, set free, flow, shed, cause to flow RV. AV. SBr.
Kaus.; to unharness, unbridle RV.; to open ib. to relax, mollify ib.
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vi$vani any6 bhavana jajana visvam ar]yé abhicaksana eti
sémapusanav avatam dhiyam me yuvabhyam visvah pftana jayema 2.040.05

Interpretation:
“One has created all the beings, the other moves perceiving all.

O Soma and Pushan, make our Thought grow, together with you may we conquer all the
oppressors.”

Vocabulary:

prtana, f. battle, contest, strife RV. VS. Br.; a hostile armament, army RV. &c. &c. (in later
times esp. a small army or division consisting of 243 elephants, as many chariots, 729
horses, and 1215 foot = 3 Vahinis); pl. men , mankind Naigh. ii. 3.
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dhiyam pisa jinvatu vi§vaminvé rayim sémo rayipatir dadhatu
avatu devi aditir anarva brhad vadema vidathe suvirah 2.040.06

Interpretation:
“May Pushan activate our Thought, impelling the Universe, and Soma, Lord of wealth, should

establish the substance-wealth!
May Aditi protect us in our growth, who has not limits! May we all-powerful express it wide in
the Sacrifice!””®

Vocabulary:
an-arva, not to be limited, not to be obstructed, irresistible RV.

% One of you Twain is Parent of all creatures, the other journeys onward all-beholding. Soma and
Pusan, aid my thought with favour: with you may we o'ercome in all encounters.

7 May Pusan stir our thought, the all-impelling, may Soma Lord of riches grant us riches.
May Aditi the perfect Goddess aid us. Loud may we speak, with heroes, in assembly.



